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The article considers Buddhism in modern Mongolia in the context of
the world of Tibetan Buddhism. The peculiarity of Buddhism in mod-
ern Mongolia lies in the simultaneous coexistence of different mod-
els and interpretations of Buddhism. The “socialist” model is the re-
sult of the transformations during the period of the People’s Republic
of Mongolia: Buddhism is seen as a part of the cultural and nation-
al heritage, and the Hambo-lama is recognized as head of the Sang-
ha. The “Tibetan” model assumes orientation to the Dalai Lama and
those lamas who are close to him and calls for the restoration of the
Tulku institution headed by Bogd Gegeen. Supporters of the “nation-
alist” model oppose the interference of the Tibetans altogether. Some
lamas also defend the originality of Mongolian Buddhism. The emer-
gence of the tenth Bogd Gegeen could potentially unite these disparate
groups and significantly strengthen Mongolia’s position in the world
of Tibetan Buddhism that now undergoes through difficult times. De-
spite the economic difficulties, “spiritual” dependence on the Tibetan
lamas and the tight pressure from China, it is in the field of Buddhism
that the Mongols manage to show their agency and act as an inde-
pendent player. Alternative religious discourses presented by follow-
ers of shamanism and Christianity are much less efficient or popular.
The article draws upon extensive field sources.

HccnenoBanue BBIIOJHEHO NP (GUHAHCOBOH mozzepkke POOU B pamkax HAyYHOTO
npoekTta N2 17-01-00117-OT'H.

Cabupoe P. Monromnbckuii 6yinsm B XXI Beke: B mporiecce KOHCTpynpoBauus // TocyiapeTBo, pesurus, epkosb B Poccnu
u 3a pyGexoM. 2020. N21 (38). C. 86-105.

Sabirov, Rustam (2020) “Mongolian Buddhism in the Twenty-First Century: Under Construction”, Gosudarstvo, religiia,
tserkov’ v Rossii i za rubezhom 38(1): 86—105.



Pycram Cabupos
Keywords: Buddhism in Mongolia, Tibetan Buddhism, Dalai Lama,
Bogd Gegeen, Mongolia.

CUJIY reorpaduUUuecKOro II0JIOKEHUs, DKOHOMHUYECKUX

u sieMorpaduUecKux TpUIUH MOHTOJUIO CJIOKHO MPUYHC-

JINTh K CTPaHaM, CIIOCOOHBIM BJIUSTH HE TOJIPKO HAa MHPOBYIO,
HO U Jla’Ke PETMOHAIBHYIO MOJIUTHKY. 3ajkaTass MeXKIy ABYMS THTaH-
tamu — Poccueii u KHP, He o6sazatonias MOIITHON U Pa3BUTOU DKO-
HOMHKOHN M ¢ HaceJIEHHEM OKOJIO TPeX MHJIJIMOHOB JKuTeJied, MOoH-
TroJIusI KpalilHe OorpaHrYeHa B CBOHMX BO3MOJKHOCTSX. Bmecre c Tew,
MOHTOJIBI HA TMPOTSKEHUH MTOCJIETHUX CTA JIET HEOAHOKPATHO JAEMOH-
CTPUPOBAJIM JKeJIaHUE He TOJIPKO PellaTh BOIPOCHl PA3BUTUSA CBOEH
CTpaHbl, HO U CTPEMUJINCh YIACTBOBATh B PETMOHAIBHBIX U MUPOBBIX
mpoIfeccax.

B mepBoii mosioBuHe XX B. MOHTOJIBI OOPOJIKCH 32 CBOIO HE3aBH-
CUMOCTb — CHauaJjia II0Ji PYKOBOJICTBOM IJIaBbl OYAAUNCKOI CaHT-
xu borzo-rarana VIII, 3arem ¢ nomonipio CCCP. IlosmyunB, HaKoOHeII,
odunuasbHOEe TpU3HAHUE CBOEU HE3aBUCHMOCTH B 1945 T., a UyTh
no3:ke BerynuB B OOH (1961 r.) u C3B (1962), MoHTOIbCKasT HAPOI-
Has pecIyO/IMKa aKTUBHO BKJIIOUMJIACH B MEKIYHAPOIHYIO KU3Hb
U y’Ke BCKOpPe yJacTBoBajia B paboTe 60 Me:KAyHApOAHBIX OpraHu3a-
ui. BeraB Ha MyTh IEMOKPATHYECKOTO PA3BUTHS B 1990 T. B IIPEOI0-
JIeB KPU3HUC 1990-X IT., MoHroiua BAPYT Obly1a HazBaHa (GOPIOCTOM
JIEMOKpATHH B A3WU' M Havaia IIPOBOJIUTH AKTUBHYIO BHEITHIOIO TI0-
JIUTUKY. JIpyruMu cjioBaMu, MOHTOJIUS TBITA€TCA UTPATh OOJIBIIYIO
pOJIb B JKU3HM PETrHOHA U MHUPA, YEM OT Hee MOXKHO 0Kujath. OmHa-
KO BO3MOXKHOCTU CTPaHbI 3/IECH BO MHOTOM OTPaHUUYHBAIOTCS pellle-
HUAMU KPYITHBIX COCEEN U APYTUX MHUPOBBIX Jep:kaB. Ho ecthb che-
pa, rae MoHrosms uMeeT BCe IIAHCHI IPOSIBUTH CBOIO CYO'HEKTHOCTH
B IIOJTHOHM Mepe — 3TO OyAIU3M.

B mupe tuberckoro Gyamauszma MOHTOJIHsA OOBIYHO pacCcMaTpH-
BaeTcsA Kak nepudepus. Mcropuyecku Oyaau3M IPUIIET K MOHTO-
sam u3 Tubera, OCHOBHBIE TEKCTHI U JIMHUM II€PEPOXKAEHIEB (my.-
KY) UMEIOT THOETCKOEe WM WHAUNCKOE MPOUCXOK/AeHne. B IUHCKUI
niepuoyt (1644—1912) MOHTOJIbCKIE XOIIYHBI CTAJTA YACTHI0 UMIIEPHUU,
I/le TJIABHBIMU PEJINTHO3HBIMU IeHTpaMu Obutu JIxaca u Ilekun. He-

1. Cabupos P.T. Apect skc-tipe3uzienta H. Dux6aspa U HeTUIIMYHAs IeMOKpaTus B MOH-
rosinu // Boctok. Adpo-asuarckue o0IIecTBa: UCTOPUA U COBPEMEHHOCTD. 2014. N9 1.
C. 79-89.
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CMOTPS Ha TOSIBJIEHNE TaKUX BBIIAIONTUXCA JlessTesel Oyiiu3Ma, Kak
JI3anabanzap?, Wi TO 0OCTOATETBCTBO, UYTO YeTBepThIN Jlanati-mama
0BT MOHTOJIOM, B IiesioM Tuber Bcerma soMuHHpoBaIS. TeM He Me-
Hee, K Haualy XX B. €IMHCTBEHHON KOHOMHYECKOH W MOJUTHYE-
CKOH cuioli B MOHTOJINH, BOKPYT KOTOPOH MOTJIU Obl 00bEIUHUTHCS
CTOPOHHUKU HaIIMOHAJIBHOTO OCBOOOIK/IEHNSI, OKA3aJIUCh OyAIUICKIIE
WHCTHUTYTHI BO IJIaBe ¢ BOCBMBIM bormo-raranom (1874-1924). bops-
0a 3a HE3aBHCHUMOCTDb CTajJla OCHOBHBIM COJIEp:KaHHEM MOHTOJIBCKOM
HUCTOPUU TEPBOH MOJIOBUHBI XX B., a THOETCKUH OyAAU3M CTay TOMH
UIE0JIOTHEH, KOTOpasi IIOMOTJIa MOHT0JIaM COXPAaHUTb CBOIO UJIEH-
TUYHOCTh W IIPOTHUBOCTOATH accuMmsaiuu Kuraem. IlpaBaa, Bckope
€r0 BBITECHWI COIMATU3M: B KOHIIE 1930-X IT. IIOUTH Bee OyAUHCKIe
XpaMbl 1 MOHACTBIpH MoOHTO/MMU OBUTH JTUOO 3aKPHITHI, JTUOO paspy-
IIIeHbI, KPYITHBIE JIJaMbl — PACCTPEJISIHBI, 4 OCTAJIbHBIE BBIHYK/E€HBI
BEPHYTBHCSA K MUPCKOH kus3Hu. Korga KpymHble OyAaulickue esTeiu
U UHCTUTYTHI TEPECTATIN IPEACTABJISTh YyTPO3y HOBOMY CTPOIO, IIPO-
M30IILIN HEKOTOPbIE TToc1abyieHusi. B 1944 1. 6bLI OTKPBIT MOHACTHIPh
lapmanrerunuvH (Il'angan) B Yian-Batope. M3BecTHO, UTO B 00IIH-
He MOHACTBIPsSI OBLIIO GOJIbIIIE YEThIPEX JIaM, ITOJTHOCTHIO COOJII0/IaB-
IIUX 0GETHI, 3TOTO, COTJIACHO OYAAMNACKUM KaHOHAM, JOCTATOYHO JJIs
CYIIIeCTBOBAHUs CAHTXW* Bynauiickuie uaeu, CIoKeThl U 00pasbl Ipo-
JIOJIPKaIN CyIIeCTBOBATh B MOHTOJIBCKOM KyJIBTYpeS, HO OTHOIIEHUE
K PEJIUTUH, €€ BOCIPUSTHE B COITHATUCTUYECKUI IEPHO/T N3MEHUIINCh.

Ilepecoopka Oyaauama B MoHroabckoii HapomgHoit
Pecnyosiuke

COI_II/IaJ'II/IBM OBILT YACThIO II00AJIBHOTO IIpOeKTa MOJAEpHU3alluu U Ce-
KyJApu3aluu. MIMeHHO B COIMAJIMCTUYECKOM IIpoILIOM CJIeAyeT HcC-
KaTb 00bsCHEHNE MHOTHUM nmponeccaM U ABJIEHHUAM IIOCTCOUAJINCTH-
YEeCKOro repuoja.

2. /JIzanabazasap (1635-1723) — HepBBIH MOHTOJIBCKHH TYJIKy, [[KeOn3yH-maMmba-XyTyTX-
Ta, IOJIUTHYECKUN U PEJTUTUO3HBIN jin/iep BHenrHelr MOHTIOINY; BBIJAIOIIUICS CKYIIbII-
TOP, OCHOBATEIb MOHTOJIBCKON IOPTPETHOH KUBOIKCH, N300peTaTesb MUchbMa cOEMOO.

3. Elverskog, J. (2006) Our Great Qing: The Mongols, Buddhism, and the State in Late
Imperial China. University of Hawai’i Press.

4. Jadamba L., Schittich B. (2010) “Negotiating Self and Other: Transnational Cultural
Flows and the Reinvention of Mongolian Buddhism”, Internationales Asienforum 41(1—
2): 87.

5. Buyandelger M. (2008) “Tricky Representations: Buddhism in the Cinema during So-
cialism in Mongolia”, The Silk Road 6/1: 54—62.
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B mepByIo o4epesib, B COIUATNCTUYECKUH TIEPUOJT MEHAETCA OTHO-
IIIEHNE JIIOJIeN K PEJINTUU U UX MIPE/ICTABIIEHNE O caMuX cebe. Pesnrus
CTAHOBUTCA OTJI€JIbHBIM COLIMAJIBHBIM HMHCTUTYTOM, II0 OTHOIIEHUIO
K KOTOPOMY y UHIUBH/IyyMa MOXET ObITh COOCTBEHHOE MHEHUE U OT-
HorieHue®. MeHsieTCsl U caM YeJIOBEK — y HEro «IOSIBJISIETCS» HJIeH-
TUYHOCTH, KOTOPYIO OH caM (OpPMUPYET U3 Pa3HBIX 3JIEMEHTOB, OJJHUM
13 KOTOPBIX MOKeT ObITh pesurus. OHa CTAaHOBUTCA JI€JIOM HH/VBHU-
JlyaJIbHOTO BBIOOpA’. IIpuMeuarensHO, UTO y:Ke B mepBoit KoHcTuTy-
nun MHP 1924 r. pesnurus o0ObABIAIACH YACTHBIM JIEJIOM Ka3KJIOTO
rpaxkganuHa. K. KamioHcku muiier, 4To HApOJHOE IIPaBUTEIHCTBO
He coOMPasIOCch MOJTHOCThI0 HCKOPEHUTH PEJIUTHIO B MOHTOJINH, a TIbI-
TaJI0Ch JIUIIb OTAEJIUTD €€ OT MOJIUTUKU U CJIeJIaTh J1eJI0M UHJIUBUIY-
aJIbHOTO BBIOOpa. HEeKOTOpBhIE MOHTOJIBCKUE JIUJIEPHI TIOJIATANIH, YTO
coeJIUHEHNE PeJINTUHN U MOJUTUKU CJIYIUJIOCh 110 BUHE MaHbUKYPOB
Y KPYIHBIX JIaM, [I03TOMY OT HHUX TPeOOBaJIOCh N30aBUTHCA, & OOBIU-
HBIX JIaM coXpaHUTh®. Ilepexos K pas3pylleHuI0 XpaMoB U (pusuue-
CKOMY YHUUTOKEHUIO JIaM, 110 MHEHUIO MCCIe[0BaTesd, IIPOU30IIe
OT 6e3bICXOTHOCTU U ITPOBAJIA IEPBOHAYATHLHOHN TTOJTUTHKH®.
Pe3ysibTaTOM COIUAITMCTUYECKOHN CEKYJIAPU3AIUH CTaJI0 PE3KOe
Cy’KeHUe PeJIUTH03HOTO IIPOCTPAHCTBA: PEJIUTHA yiKe He IPUCYTCTBYET
IIOBCEMECTHO, KaK Ipek/e, el BhIIeJIEHO OTAEeJIbHOe MeCcTO — MOHA-
cTeIpb ['aHzan B Yiian-baTtope, u eif Ha3HaueHa crelaabHAA POJIb —
JIEMOHCTPHUPOBATh CBOOO/Y BEPOUCIIOBEIAHUA U CIIOCOOCTBOBAThH Ha-
JIQKUBAHUIO KOHTAKTOB ¢ OYAMCTAMHU JIPYTUX CTPaH. PsAx mpexHuX
yHKIIUI penuruy — MeAuIHA, 00pa30BaHNE — MEPEXOJAT K CBET-
ckuM uHerutytaM. Ilo caoBam K. DTByza, caHrxa, yHUUTOKEeHHAs
B 1939 T., U CaHTXa, BO3POKAEHHAA B 1944 T., B JeHCTBUTEIbHOCTU
MPEJICTAB/ISIIN COOOM NMPUHIMIIUAIBLHO Pa3JINYHbIE SBJIEHUS — aB-
TOHOMHBIN COIUAIBHBIA UHCTUTYT B IIEPBOM CJIy4ae U «yIPaBJIECHUE
110 JiejIaM PeJIUTUr» TOCylapcTBa BO BTOPOM™.
B MHP daxtuuecku MpOUCXOAUT KOHCTPYUPOBAHNE MOHTOJIBCKOM
HAIUOHAIBHON WUJIEeHTUYHOCTH. VIMEHHO B 3TOT HEPUOJ, MOABJIAETCSA

6. Pelkmans, M. (2009) Conversion after Socialism: Disruptions, Modernisms, and the
Technologies of Faith, p. 5. Oxford: Berghahn Books.

7. Ibid, p.6.
Kaplonski, Ch. (2014) The Lama Question: Violence, Sovereignty, and Exception in
Early Socialist Mongolia, pp. 162—163. Honolulu: University of Hawai‘i Press.

9. Ibid., p. 33.

10. Atwood, Ch.P. (2017) “The Lama Question: Violence, Sovereignty, and Exception in
Early Socialist Mongolia by Christopher Kaplonski (review)”, Harvard Journal of Asi-
atic Studies 77(1): 218.
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ujies 0 Xajixa-MOHTOJIaX KaK OCHOBHOM, THUTYJIbHOM MOHTOJIBCKOM 3T-
HOCe", POoKJaercs mpejcTaBieHne o dapxamax (MOHTOJIBCKHUH Cy0-
5THOC) KaK IIaMaHCKOM Hapoze' W T.I. PeJIUrusi CTaHOBUTCS OJHUM
U3 BJIEMEHTOB 3TOU HJIEHTHYHOCTU. By iu3M I1€peoCMbICTUBAETCS
KaK 4acTh KyJIbTyPHOTO U UCTOPHUUYECKOTO HACJIEAUsI MOHTOJI0B. [1pu-
MedJaTeJIbHO, UTO I10 ITOCTAHOBJIEHHUIO BeMKOro HapoAHOTO Xypasa
TEKCTHI BO BpeMs ciry:k0 B [aH/maHe JO/KHBI OBUTH YUTATHCS HA MOH-
TOJILCKOM fA3BIKE',

HakoHel, B CONMATMCTUYECKUN TIEPUOJ] TPOUCXOIUT Cepbe3Hasd
TpaHchopMaIus OpraHU3alMOHHON CTPYKTYPhl MOHTOJIBCKON CAHT-
xu. C cepequnbl XVII B. u 10 1924 T. B MOHTOJIUU CyIIECTBOBAJ
UHCTUTYT /[ocebysyH-damba-xymyxm — JjiaM-IIePEPOKIAEHIEB, CTO-
SBIIIUX BO IJIaBe OyAauiickodl caHrxu Buemrned Monrosmu. [[:xe0-
B3YH-AamMba-XyTyxTa, Win Bormo-rarsH ObLI TPETHUM IO CTATyCy
B uMepapxuu TubGeTcKoro Oyaauama mocse Janai-iambel u [TanueH-
nambl. HaunHas ¢ Tperbero, Jxebns3yH-gamba-XyTyXThl OBLIN TH-
OeTnaMu W yTBepKJaauch /lamari-iaMod U MaHBYWKYPCKHUM HMIIE-
paropom. IToucku geBATOTO Xymyxmbvl OBLIA MPEKPAIEHBI 110 YKA3Y
COIMAJIMCTUYECKOTO ITpaBUTesbeTBa. [locyie OTKPBITHA B 1944 T. MO-
HacThIps ['aHAAH IJIaBOW CAaHTXU B cTpaHe (GaKTHYECKH CTaa XaMmbo-
jaMa (HacTosTesb) 9TOTO MOHACTBIPS. ATA CTPYKTypa COXPAaHUJIACH
U TI0CJIe 1990 T.

B MOHTOJ/IOBETUECKUX HCCIENOBAHUAX MMOCJTIE 1990 I'. MHOTO BHU-
MaHUs ObLIO YAEJIEHO MTEPECMOTPY COITUATCTHIECKOTO IIEPHO/IA, JTH-
KBUIAITUN «OeJIBIX TMATEH» U BBEJEHHUIO B 0OOPOT HOBBIX apXHUBHBIX
MaTepuayioB. [[puMeHUTEIbHO K UCTOPUH OYIM3Ma 3TO BIPA3UIOCh
B 00HApOJOBAaHUU Pe3yJIbTATOB aHTHUPEJIUTHO3HOW KaMITaHUKU 1920—
30-X IT., CBEJIECHUH O paspyllleHUH MOHACTBIPEN U PENPECCUsIX IpPOo-
TUB JiaM. Ha 0CHOBe HOBBIX JJaHHBIX U U3-3a aKI[€HTa HA TPAaTHYECKUX
CTpPaHUIAX MOHTOJIBCKOW UCTOPHU CJI0KUIIOCHh MHEHUE, UTO OyII3M
B CTpaHe OB YHHUUTOXKEH, a OTKphITHE ['aHmaHa 6bLI0 hOpMaTh-
HOU MepoH, He UMeBIIleld OOJIBIIIOr0 3HaUeHHsA. JTO He TaK. Bo-mep-
BBIX, B XO/I€ ITOJIEBBIX MCCIEA0BAHUH MOSBIISIETCS Bee OOJIbIIE TaHHbBIX
0 COXpaHEeHUHU OYIAUHCKUX MPAaKTUK Ha OBITOBOM yYPOBHE, T.e€. IeJIU-
KOM 3HaHUE O OyAiu3Me U €ro MpakTHKa He MPephIBaINCh. Bo-BTO-

11. Bulag, U.E. (1998) Nationalism and Hybridity in Mongolia, pp. 71—81. Oxford, Clar-
endon Press.

12. Hangartner, J. (2011) The Constitution and Contestation of Darhad Shamans’ Power
in Contemporary Mongolia, pp. 303—307. Global Oriental.

13. Mouronsia Cym Xuiiauita Tyyxau Tosuoo Tecex [http://www.mongoliantemples.org/
ampdfs/UBR_912_ AM.pdf, goctyn ot 23.02.2019].
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PBIX, VIUTHIBAs BbIIIECKA3aHHOE, MOKHO TOBOPUTH O (POPMHUPOBAHUH
B MHP cBoero pojia «COmMaJCTHYECKON MO Oyaau3Ma», KOTo-
pad nepexusia coruagInu3M.

«Onepamusa Borgo-rarau»

B 1990 r. 8 MoHrosimu nobeauia MUPHAS JIeMOKpaTUUecKasi PeBOJIIO-
nusf. B cTpane Hauasoch BOCCTAHOBJIEHUE PETUTHO3HBIX HHCTUTYTOB,
CTJIN TIOABJIATHCSA IPEJICTABUTEN APYTUX PEJIUTUM, TJIABHBIM 00pa-
30M xpucThaHcTBa. TepMuH «Bo3pokeHue» (revival), KOTOPHIA He-
PEeIIKO UCIIOIb3YeTCs A1 OIIMCAHMS IIPOIIECCOB B PEJIUTUO3HOU cdepe
rocJie 1990 T.'4 cKopee BBOJUT B 3a0JIyK/IeHHE, UeM OTPaKaeT Peaslb-
HYyI0 CUTyal[uio. Bo-mepBhIX, yIUTHIBASA, YTO U CAMU OyAIMIiCKUe WH-
CTUTYTHI, U OTHOIIIEHHE K HUM U K PEJIUTUU B [I€JIOM CEPHE3HO H3Me-
HIWINCHh B COLMAJIUCTUYECKUI MEPUO/, BPSAJ JIU BOOOIIE BO3MOMKHO
BO3POJUTH TO, UTO OBLIO 10 1924 T. Bo-BTOPHIX, Cpe/ii CaMUX BEPYIO-
X HET YEeTKOI'o IIpe/CTaBJICHHA, KaKOW MMEHHO 6YHIII/13M OHH XO-
TAT BO3POJUTH — BpeMeH nMmnepuu [{uH, Korza canrxa Oblia 9acThio
UMIIepCKOTo Oyamuiickoro apeana u Jlamai-aMbl ©UMeTHd HEIoCpe-
CTBEHHOE BJIMSHUE HA PEJINTHO3HBIE IIPOIIECCHI B CTPAHE, WU BpEMEH
TEOKPATUYECKON MOHAPXUH, KOT/IA TJIABHBIM aBTOPUTETOM CTaJI IJ1aBa
MOHTOJIBCKOU CaHTXU Borjo-raraH, manu Kakon-To elre.

BosHukmuii I/II[eOJIOI‘I/I‘-IeCKI/Iﬁ BaKyyM U IIOUCK UJEHTUYHOCTH II10-
Oyxmanu Jio/iell o0pamaTbess K TeM YUYeHUSIM U IeHHOCTIM, KOTO-
prie nogasasiuce B MHP. lazke MHPII B Hauasie 1990-X mbITanach
MTOJIOXKUTH yueHue HarapKyHbl B OCHOBY CBOEH HOBOH IJIaT(OPMEI,
HO 3aTeM OTKa3ayiach OT 3TOH 3aTeun's.

HoBoe MOHTOJILCKOE TOCY/IaPCTBO, IBITAsICh 0003HAYUTH CBOE OTHO-
IeHue K OyJI/TU3My U IIOCTPOUTD ITOJIUTHKY B chepe PEJIUTHU B IIEJIOM,
Ha JieJie BOCIIPOW3BEJIO HAPPATUB, BHIPAOOTAHHBIN B COIMATHCTH-
YeCcKUH Tmepuoj: OyIu3M — YacTh MOHTOJIBCKOHN KYJIBTYPBI M HCTO-
pun. Ocoboe, IpUBUIIETHPOBAHHOE TOJIOXKeHHE Oy/iiu3mMa ObLIo 3a-
KpEeIUIEHO Ha 3aKOHOZATeTbHOM YpOBHe. Tak, 3aKOH 00 OTHOIIEHHUAX
penuruu u rocyzapcrea (1993) riacut: «['ocyZ1apcTBO yBasKaeT Impe-
BAJIUPYIONIYIO POJIb OyAam3Ma B MOHTOJINU C IEJIbI0 MOAIeP:KaHUSA
€IMHCTBA, KYyJIbTYDHOI'O U IUBUJIN3AITUOHHOT'O HacJeAusd HapOJOB

14. Barkmann, U.B. (1997) “The revival of Lamaism in Mongolia”, Central Asian Survey
16(1): 69—79.

15. Poduonoe B.A. BynausM U NOCTCOLHMANHCTHYECKas TpaHchopmanuss B MoHro-
suu // Biacte. 2018. No2. C. 95.
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Monroaun» (4. 2, cT. 4, . 2)*°., B Konnennuu HaluoHaJIbHON 0e3-
omacHoctu Mouronuu (1994, 2010) rosoputcsa: «I'ocygapcTBo Oy-
JIET yAEJIATH BHUMAHHUE U COJIEMCTBHE BO3POXKIEHUIO U PA3BUTHIO
TPAAUIMOHHON OYITUICKON PEIMTUU U KYJIBTYPbI, HallpaBJIEHUIO
JIeATEeJIBHOCTH MOHACTBIPEH Ha JyXOBHOE MPOCBeIeHHne OOIIecTBa,
VKpeIUIeHEe HAIMOHAJIBHOTO eIMHCTBA...» (3.1.4.8); [ocymaperBo 6y-
JIET OKa3bIBaTh 0cob0e COMENCTBHE U3YUYEHHIO KyJIbTYPHOTO Hacse-
JTAST MOHTOJIBCKOTO Oy/IT3Ma, HOCUTEA U XPAaHUTEIST MHOTOBEKOBOTO
JIyXOBHOTO HACJIEINS MOHTOJIBCKOTO Hapojia» (3.1.4.9)7. MoHrob-
CKHe TOJUTUKYU ¥ YMHOBHUKU, BKJIIOUAs MPE3UIEHTOB, HEOAHOKPAT-
HO YYaCTBOBAJIHU B KPYITHBIX OYJTUHACKUX IEPEMOHUSIX (IIO/THOIIIEHHE
manatsl Bo Bpems Ilaran Capa u nip.). [Ipu duHAHCOBOH HOAAEPK-
Ke TOoCyZlapCTBa BOCCTAHABJIMBAJIUCH OT/EJIbHBIE XPAMBI U COOPYIKe-
HUS — HAIIpUMeD, cTaTys ABasiokuTenBapbl (Murmkaz [lxkaHpaiicur)
B MoOHacThIpe ['aH/IaH ¥ MOHTOJIbCKUM OyIuiicKkuil XxpaM B Bozxratie
(Uunus). [pencraBuresin MOHTOJIBCKOM HAaIlMOHATBHO-/IEMOKPATHU-
YeCcKOH MapTHU JaKe Mpeasiaraiu o0bABUTH OYAJN3M TOCyAapCTBEH-
HoH penurueii. Ho Ha 3TOoM ocoboe 1mosioxkeHne OyAau3mMa, MoKaIyH,
3aKaHUYMBaeTCsA. B 11es10M MOHTOJIBCKHE OY/ITUCTBI, 0COOEHHO B 1990-€,
OKa3aJInCch B KpaiiHe CJIOXKHOMU 1A cebs1 cuTyanuu. MOHaACTBIPHU He 00-
JIafiaii KAKUMU-TO CIEIUaIbHBIMU HAJIOTOBBIMU JIBTOTAMH U OBLIU
BBIHY>K/IEHBI CaMU M3BICKUBATh CPEICTBA HA CTPOUTEIBCTBO U IIPO-
yre HYXIbI, IUIATUTH HAJIOTH, YTO CUJIBHO OCJIOKHUJIO U 10 CUX IIOP
OCJIOXKHSIET UX KU3Hb, 0COOEHHO 3a MpeieJIaMU CTOJIHIHI.
DaKTUYECKH BOCCTAHOBJIEHHE OYAAUUCKUX UHCTUTYTOB B MOHTO-
JIMU CTaJIO JIEJIOM 3apyOesKHBIX, IPeXKe BCero, THOETCKUX OpraHu3a-
WA U OTAENbHBIX iaM. KoHeuHo, HeMasio ObLIO CIeJIAHO 3a CUET I0-
JKEPTBOBAHUI MOHTOJIBCKUX BEPYIOIIUX, HO OCHOBHOU TOH 3a/1aBaJIl
BCe ke 3apyOeXkHbIe JieaTesn. B mepByio ouepean 5To 6611 Jamaii-ia-
ma XIV, KOTOpBIN BOepBbIe MOCeTHT MOHTOIUIO ellle B 1979 T., U CBsI-
3aHHbIE ¢ HUM KpynHbIe jambl — Kymok bakysna Punnoue, Apska
Punnoue, [Tanyen OTpys Punnoue, />kayio Punnoue u gpyrue. 13 op-
raHu3aIi HauboJIbIINE BKIaA BHeC OOH/T MOMEPKKY MaxasHCKOM
tpaguiyu (®IIMT), oTKpBIBIINK CBOe OTAejeHUe B YiiaH-BaTope
B 1999 1. K Havyasy 1990-X B MOHTOJIMU He XBaTajlo KBAIUDUITUPO-
BAaHHBIX HACTABHUKOB /IXapMbl, JUTEPATYPhl U CPEJICTB Ha BOCCTa-

16. Tep, cyM XHUJUIH XapuUiIllaaHbl TyXai XyyJib. 11.11.1993. Yiaanbaarap, 1993. 2-p 6yJar,
4/2.

17. KoHnennus HanuoHanbHOU 6e3omacHocTr MoHronu. ITpusiokeHne K OCTaHOBJIEHUIO
Besnukoro I'ocyzaperBenHoro Xypasna N2 48 ot 15 Ui 2010 roga. Yiaasn-barop, 2010.
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HOBJIEHHE XPaMOB ¥ MOHACTBIPEN, IIO9TOMY BHEIIHAA ITOMOIIH ObLIa
HeoOxouMa. CiieZlyeT yIuTBhIBAaTh U MOJUTHYECKUH acnekT. MoHro-
JIUsl — JIEMOKPATUYECKOE TOCYapCTBO, I7ie OOJIbIIe ITOJIOBUHBI HACe-
JieHusT — 53% MOHTOJIOB — cUUTaIOT cebs Oyamucramu (86,2% u3 06-
[IEro YKcjia BEPYIOIIUX) [0 JAHHBIM MepPenucu 2010 r.'"® YuursiBas
a"Tupenurno3uyio noautuky KHP B Tubete u HeonpeiesieHHOCTS OY-
JIyIero WHCTUTyTa Jlamaii-aM mocjie yxojia HbIHENTHETO0, THOEeTCKOH
caHTXe Hy)KHa omopa u nojiyiep:kka. Ilo cioBam camoro /lanani-aMbl
XIV «...Mouromnus, oyaauiickue pecrnybauku Poccun u OyaauiicKre
COO0O0IIeCTBA TUMAJIANCKUX PETMOHOB MHWY TOJIKHBI B3STh Ha ce0s
OTBETCTBEHHOCTH 32 JAJbHEHIIee COXpaHEeHNE U Pa3BUTHE OyAamu3Ma,
YUHUTBIBAA TOT TSAXKEJIBIN MEPHO7], KOTOPHIN mnepexkuBaeT Tuber. B Ha-
CTOsAIIlee BPeMs Y STUX PETHOHOB ropaszio 0oJIbIiie BO3MOKHOCTEH Co-
XpaHUTH OYJTUHCKIE PEJIUTUO3HBIE TPAAUIIUN, HEKEJIN Y KOPEHHOTO
HaceneHus Tubera»™.

B TO ke BpeMs JIJIi MOHTOJIOB OY/I/IN3M BCET/Ia IPEJICTABJISIICS
CPEeJICTBOM TIPOTHUBOJEUCTBUSA ACCUMIJIAIMU U KUTAUCKOMY BJIUS-
HUIO, HAUMHAA ele co BpeMmeH nuMmiepuu Oaup (XIII-XIV BB.). MHO-
THie MOHTOJIBI HEIOBOJIBHBI IOMIUHUPOBaHNEeM KuTas B MOHTOJIBCKOHN
SKOHOMUKe. B 3TOM cMmbIciie mpuriamienue Jlamaii-iaMsl B CTpaHy,
TPAAULIIMOHHO BBI3BIBAIOIIlee IIPOTECThI KUTANUCKON CTOPOHBI, a TaK-
JKe TIEPUOIUYECKUE CIIyXU O BO3MOXKHOCTH OOHAPY:KEHUs CIIEYIOIIe-
ro Jlamaii-nambl B MOHTO/IMK2°, MOTYT PACCMATPUBATHCS KAK MOMIBITKA
HaMepeHHOTO yxyameHus otHomeHu ¢ KHP ¢ nenpio He J0TyCTHTH
ype3MepHOTO cOrmkeHuA ByX crpan?'. Keratu, ecth MHEHUE, UTO
repBbIN BU3UT Jlanaii-namel B MOHTOIMIO B 1979 T. OBLT TaK)Ke Opra-
HHU30BaH B MUKy KUTaUIIaM>2,

CrnenyeT Tak:Ke YYUTHIBATh CTpPeMJIEHUE KUTANUCKUX BJIACTEN KOH-
TPOJINPOBATh PEJIUTHO3HBIE MPOIECCH KaK HEMocpeicTBeHHO B Tube-
Te, TaK U 3a €ro mpeaesaMu. «Vephl 10 YIIpaBIeHUIO PENHKAPHATIH-

18. XyH am, OpOH CYYIIHBI 2010 OHBI YJICBIH TOOJUIOTHIH Yp AyH. [http://www.tuv.nso.mn/
uploads/users/4/fi les/XAOCT%20uls.pdf, nata obpamienus or 02.10.2017].

19. [layaii-nama BoszJyiaraer Hazex/abpl Ha MoHronuwo u Oyanuiickyio Poccuro // CoxpaHum
Tubet!, 30.08.2006 [http://www.savetibet.ru/1156951140.html, goctym ot 23.02.2019].

20. Marmap /I. Ilepepoxxnenue [lanaii-namsl B MoHrosuu. UYTo MOKeT IIOCJIEIOBATH
3a aTUM: 6J1ar0 WU motepst cyBepenuTtera? // ARD, 10.11.2016 [http://asiarussia.ru/ar-
ticles/14204, noctyn ot 12.12.2018].

21. Takoe MHeHUE BbICKA3aJl OJIUH U3 KPYIHBIX MOHTOJIBCKUX YYE€HBIX B YaCTHOU 6ece11e.

22. Jlanaii-nama B 1979 B Monrosuu u CCCP//BocrouHoe mosymapue, 19.02.2013
[https://polusharie.com/index.php?topic=157170.0, nocryn ot 12.12.2018].
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MU KUBBIX OyAa B THOETCKOM Oyamm3Me»23, MPUHATHIE KUTAHCKUM
MIPaBUTEILCTBOM, HAIIpaBJIEHbI, IIPEXKE BCETO, HA pellleHre mpobJie-
MBI caefyroriero Jlamaii-iaMmpl, HO 3aTparuBaeT W MOHTOJILCKUE HH-
Tepecbl. B MOHroIMM BOCCTAHABIMBAETCS OUH U3 KJIIOUEBBIX HH-
CTUTYTOB THOETCKOTO OyAn3Ma — UHCTUTYT TYJIKY (MOHT. Xybui2aH).
KpymHble mepepokAeHIbl BCeT/la yTBepKAanuch Jlanai-mamamu
u Ilanuen-namamu. Biactam KHP B 1995 r. yjajsocs HHTPOHU3UPO-
BaTh cBoero IlaHyeH-1aMy U, TIO0 BCeH BUMMOCTU, OHU TJIAHUPYIOT
HAUTHU cjeaylollee nepepoxaenue /lanaii-maMbl, KOTOPbIA CMOKET
BMEIIUBATbCS U B MOHTOJIbCKHE Jiesia. [louThYecKue U peturuos-
HbIe JI/Iepbl MOHTOJINH TBITAIOTCA 3TOMY IIPOTUBOCTOATH. OCHOBHASA
CTaBKa 37IeCh cZleJlaHa Ha BO3POXKIAEHUE WHCTUTYTA /[oHcebysyH-0am-
6a-xymyxm. B 1991 1. Ha cbe3ne OYAAUCTOB CTPAHBI OBLIO MPUHSITO
pellleHne, YTo IEHTPOM MOHTOJIBCKOTO Oyaau3Ma sABiseTcsa ['aHmaH,
CIeI0BaTEIbHO, €r0 HACTOATEb, XaM00-JIaMa, CUUTAeTC s TJIaBOH Oy/I-
Iu3Ma B cTpaHe®t. B peaslbHOCTH IJIaBBI MOHACTHIpEN CaMOCTOSITEIIb-
HBI U He TMOAUUHAITCA ['aHzany, HO, TeEM He MeHee, UMEHHO [[am-
OopauitHn YoipramIl, HeIHEITHUN xambo-yama ["aHana, sBiseTcs
caMbIM U3BECTHBIM U Y3HABAE€MbBIM JiesiTesIeM OyAau3Ma 1 HePeIKo Co-
MIPOBOK/AEeT Mpe3u/IeHTa B O(PpUITHaIbHBIX TToe3/iKax. [1o cyTH, 3TO co-
XpaHEeHHe CTPYKTYPhI caHTxu, chopMupoBanHoi B MHP.

B 1990 r. Tanaii-nama XIV 0OBABUI O CYIIIECTBOBAHUH JEBITOTO
Jicebusyrn-damba-xymyxmolt, npokuBasiero B Muauu. B 1995 1. ToT
TIOTIBITAJICSA BIEPBbIE TTOCETUTh MOHTOINIO, OJTHAKO MOHTOJIBCKOE ITpa-
BUTEJIBCTBO PACIIEHUJIO 9TO KaK BMeNIaTeJIbCTBO [[xapamcasibl BO BHY-
TpeHHUe Aesa Monrosuu, u CoBeT 6€30MaCHOCTH MMOCTAHOBUJI OT-
KazaTh boryio-raraHy B Bbjladye BU3bI®%. TeM He MeHee, eMy y/1aJ0Ch
nomnacts B MOHrosmio B 1999 T. 1O TypuUCTUUYecKoil Buse. Bo Bpems
3TOTO BU3WTA OH OBLI MHTPOHU3UPOBAH CBOMMHU IIOCJIEOBATEIAMU
B MOHACTBIpe JpAPHU-73Y, XaMbo-71ama 'aHziaHa mpu 3TOM He IIpHU-
cyrcTBOBaI?®. MoHTOMBCKUH HccaenoBaTensb JI. Jxxkagamba oObACH-
€T 1oI00HOe OTHOIIIEHNE MOHTOJIBCKUX BJIACTEH TEM, UTO, BO-IIEPBBIX,
10 UX MHEHHUIO, THOETeI] He JOJIKEH BO3IJIABJIATH MOHTOJIBCKYIO CAHT-

23. Kuzmin, S.L. (2017) “Management as a Tool of Destruction: Reincarnation of “Living
Buddhas” in Modern Chinese Legislation”, The Tibet Journal 42(1): 37—48.

24. Jadamba, L. (2018) “Double Headed Mongolian Buddhism”, The CESS Blog, Febru-
ary 28 [http://thecessblog.com/2018/02/double-headed-mongolian-buddhism-by-
lhagvademchig-j-shastri-visiting-researcher-university-of-shiga-prefecture, accessed on
21.02.2018].

25. Ibid.
26. Ibid.
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Xy; BO-BTOPBIX, THOETCKOE BJIMSHHE Ha MOHTOJLCKUH OyIau3M HexKe-
JIaTeJIbHO; B-TPEThUX, HA TOT MOMEHT ellle JIeHCTBOBAJ 3aKOH 1928 T.
0 3allpeTe Ha IOUCK MEPEPOKEHIIEB; W, HAKOHEIl, IIPABUTEIHCTBO
He xoresno ccoputbesa ¢ KHP?. Curyanusa usMeHUIach ¢ IpUXoi0M
K Byiactu npesuzgenTa 1. dabarmopaxka (2009—2017). B 2010 1. geBs-
TBIU /[oceby3yH-0amba moJIydni MOHTOJIBCKOE IPasK/IaHCTBO, a 2 HOsI-
6ps 2011 T. OBUI TOBTOPHO WHTPOHU3UPOBAH B Ka4YeCTBE IJIaBbl MOH-
TOJIBCKOTO Oy/IIM3Ma, Ha 3TOT pa3 XaM0o-J1aMa JIMIHO IIPOBO3TJIACHIT
ero wiaBoi caHrxu Mourosuu. OZHAKO B 3TOM CTaTyCe OH IPOOBLI
HEOJIr0 — 1 MapTa 2012 T. BOCBMUJECATHIETHUHN JlaMa CKOHYAJICS.
Bo Bpems cBoero Busuta B MOHro/uo B HOsAOpe 2016 . lamai-ia-
Ma 0OBABUJI O TOM, UTO HAUIEHO AecAToe Bomolenre borgo-raraua,
1 310 MOHTOI?®. Ha maHHBIA MOMEHT KaKOH-JI100 JOIIOJIHUTEIHHON
nHGOPMAIUH O HEM HET.

Bes aTa wicropus ¢ BO3BpallleHHEM WHCTUTYTA /[iceby3yH-damba-
Xymyxmuvt B MOHTOJIMIO ITOX0KA HA XOPOIIO UCIIOJTHEHHYIO OIIEPAIHIO,
1eJTb KOTOPOH — 00ecrnevyuTh JIETUTUMHOCTh, CAMOCTOSTEIBHOCTD
¥ HE3aBUCHUMOCTh OYAIMHCKUX UHCTUTYTOB B CTpaHe. JIETUTUMHOCTH
Xymyxmbl, Tpu3HaHHoro Jlaymaii-iaMoii, He BhI30BET COMHEHUN B TH-
b6ero-Oynnuiickom Mupe. CUTyaruss TakoBa, UTO KuTauckuiu IlaH-
YyeH-JIaMa He IOJIb3yeTcs aBTOPUTETOM CPeiu OYAJIUCTOB; Kak OyneT
CKJIAIBIBAThCSA CUTYAIUs IIOC/IEe YX0/a HbIHelrHero [lanaii-naMsl, He-
U3BECTHO. B 5TUX ycoBuAX Hasinure B MOHTOJINY CBOETO ITOJIHOCTBIO
JIETUTUMHOTO Oy/AIMICKOTO JINfiepa, TPEThEro II0 CTaTyCy B Hepap-
XUU THOETO-MOHTOJIBCKOTO Oy/iIu3Ma, HE TOJIBKO CEPbe3HO ITOBBIIIA-
€T IIIAHCHI HA IIPOBEJIEHNE CAMOCTOATEIHbHOHN MOJIUTHUKU, HO U JIaeT
MOHT'0JIAM BO3MOKHOCTH BJIUATH HA CUTYAIMIO B POCCUUCKUX Byps-
tun, Kasimbikuu v TeiBe, BoO BHyTpeHHel MoHTrouu u Ha THOETCKYTO
CAHTXY — JIEBATHIN Bor10 OB IJ1aBOM THOETCKOM IITKOJIBI JPKOHAHT?.

OnmHaKo BaXKHO U TO, KAKYIO CAHTXY OH BO3IJIABUT.

Byaauiickuii ILTIOPATU3M IIO-MOHTOJBCKHU

B Oymmuiickom coobiiectBe MOHTOIUH HE CYIIECTBYET €IMHCTBA U Ka-
KOT'O-TO aBTOPUTETHOTO JJIsl BCeX IeHTpa u jesAress. C 0JHOH cTopo-

27. Ibid.

28. Kysvmun C.JI. Ero Cesreiiectso Jlanaii-iama noATBepaAns, uto borymo-reren Punmno-
ue poxawiaca B Mouronuu // Coxpanum Tuber!, 23.11. [2016 http://savetibet.
ru/2016/11/23/dalai-lama-14.html, goctyn ot 07.11.2019].

29. Jadamba, L. (2018) “Double Headed Mongolian Buddhism”.
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HBI, €CTh MOHACTBIPh I'aHZlaH U CBA3AaHHBIE C HUM JAPYIHMe MOHACTHI-
pu. Ouu nmoazaepskuBaioT Jlanai-namy XIV u AeHCTBYIOT B Pycje ero
yuenuil. Crofia ke MOXKHO OTHECTH IIeHTPbl, OCHOBAaHHbIE M3BECTHBI-
mu THOeTckuMU Jlamamu [lanuen Otpysiom Punmoue, Apxa Punmo-
ue, Comra Punmnoue u jip.

C apyroi CTOPOHBI €CTh JIAMBI, OTKPBITO BBICTYIIAIOIIHE TPOTHUB Jla-
Jafi-aMbl B THOeTCcKoro BiausHuA. Hanmpumep, 3. CanmkmopK, Ha-
CTOATEJIb ACTPOJIOTUUECKOTO JallaHa B YiaaH-batope, OTKPBITO BbI-
CTyIuI IpoTUB BusuTa Jlanaii-namsl B MoHrosuio B 2016 r.3° [1o ero
MHEHHUIO, ellle BO BpeMeHa L[uH TrOeTIbI BhIKAUMBaIu U3 MOHTOIMH
cpeAcTBa U BCAYECKHU IIPENATCTBOBAIM BO3HUKHOBEHHUIO MOHTIOJIb-
ckoro Oyamuamas'. OH cuurtaeT, yto /lanai-yaMme He cyieIyeT BMeEIIU-
BaThCA BO BHYTPEHHHE Jlela MOHTOJIbCKUX Oy/ircToB3?. CaHKA0PKa,
a Taxke Hamargmopka — Hacrosrensa MauOa-yamana, u Tambamka-
Ba — xaM0o0-J1aMy MOHACTbIps J{alI4oiiuH (BTOPOro 1Mo 3HAYKUMO-
ctu B YaH-BaTope) OOBUHSIOT B CBA3SX ¢ KUTaWCKUM [laHueH-s1a-
Mot u Biactamu KHP. 9Ty momo3peHuss OCHOBBIBAIOTCSA HA TOM, UTO
Te BO3BEJIM Ha TEPPUTOPUHU CBOUX XPaMOB KPYIIHbBIE U JJOPOTHUE COOPY-
JKeHHSA, HO He MOTYT BHATHO OOBACHUTD, OTKY/IA B3N eHbIu33. OHH
TaKke yupenmwtn «MoHTOoIbCKOe OyAAuiicKoe O0IIecTBO» — ayIbTep-
HaTHUBY ACCOIIMAI[UA MOHTOJIBCKUX Oyz/iucToB34. Packos BHyTpU MOH-
TOJIBCKUX OY/JIUCTOB, KOTOPBIE U TaK HE CUJILHO €IMHBI, 0€3YCIO0BHO,
BBITOJIEH KUTANCKON CTOpPOHE. B TO ke BpeMsi aHTUTHOETCKAS TIO3U-
U J1aM Heob6s13aTeJIbHO 03HAYAET, YTO OHU BBICTYIIAIOT ITPOBOTHUKA-
MU KUTaHCKUX WHTepecoB. ECTh U pyrre MOHTOJIBCKUE JIaMbl, KOTO-
pble IPHU/IEPKUBAIOTCA HAITMOHAJIIMCTUYECKUX ITO3UIIUHA U BBICTYIAIOT
MPOTHB BHEIIHUX BiusAHWH. Tak, sama IlypaBbar cuuTaer, 4Tto «TO,
YTO MBI JIO CHX IIOp YHTaeM OyANICKUE MUCAHUS MO-TUOETCKH — He-
MPaBWIbHO. BBITIAUT Tak, OYATO U HE CYIIECTBYET BOBCE MOHTOJIb-
CKOTO SI3bIKa, MOHTOJILCKO! HAIlUW, ¥ UX IIEHHOCTh TepseTcsa»35. Peup
WJIET O TIepeBO/ie HA MOHTOJIBCKUH A3BIK PEJINTUO3HBIX CIIYKO B Xpa-
Max, a He IpocTo yuTeparypshl. Ilo cioBam I[lypssbara, moka B MoH-

30. 3. Canmxnopx: Coxkanero, uro npuriacwiu Janai-iamy //YpToH, 19.11.2016 [http://
oros-oros.blogspot.com/2016/11/blog-post_19.html, goctyn ot 12.02.2019].

31. Tawm xe.
32. Tam xe.
33. Tam xe.
34. Tam xe.

35. I. Ilypas6at: To, YTO MBI ZI0 CUX IIOP YUTAaeM OYUNCKUE TUCAHUS [TO-THOETCKH — He-
npaBuwibHO //YpTOH, 21.06.2011 [http://oros-oros.blogspot.com/2011/06/blog-
post_20.html, gocrym ot 12.02.2018].
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TOJINU CYIIECTBYET TOJIBKO OJIMH XpaM, T7e CIy»k0a BefeTca Ha MOH-
TOJIBCKOM A3BIKE3®.

OnuH U3 caMbIX MOIMYJIAPHBIX U U3BECTHBIX JIaM, BBICTYHAOIINX
¢ HaIlUOHATHCTHYeCKUX mo3uinnii — JI3aBa Jamaun Punmoue (JIys-
caHJap/rKa jJaMa, 1975 I.p.), nmepepoxkaenern /[3asa Jlambr JamauHa
(1867-1937), omHOTO U3 KpyHMHEHIHUX OyAAUACKUX AeAaTenerr MoH-
rosimu. Ero ocHOBHBIM HacTaBHUKOM ObL1 I'ypy [IaBa Punnoue (Cok-
ny Punmnoue, 1908—2009), u3BeCTHbIH My.aky pozoM u3 Opzoca, Ko-
TOpBIN npuBHec B Monrosnuio KyasT Jopaxke LlyraeHa, — rHEBHOTO
JlyXa, KOTOPBIA CTaJl IPUYHUHOM CEPHE3HOT0 pacKojia B TUOETCKOM
caarxe¥. IllyraeH cunuTaeTcs 3al[UTHUKOM UYNCTOTHI JIMHUU TEJIYT,
U €My MOKJIOHSUTUCh MHOTHE IIPEICTABUTENN STOH IIIKOJIbI, BKJIIOYAS
HbIHeNTHero Jlamaii-namy. OgHako B 1975 T. /[39M3 Punmnoue (1927—
1996) omybOsukoBas «KeaTyio KHUTY», T7ie TOBOPUJIOCH, uTo Jlopmke
[IyrneH kapaer Bcex JjlaM IIKOJIBI TeJIyT, KOTOPhble 3aHUMAI0TCs IIPaK-
TUKaMU APYTuX Iikosi. Janaii-imama XIV B OTBET MPU3BaJI CBOUX IIO-
cJe/loBaTesiell 0TKa3aThCs OT MOKJIOHEHUS 3TOMY AYXY, MOCKOJIBKY
B MeAuTanuu oH obHapyxwwi, uto Illyrien HaxoauTCs B KOHQJINKTE
¢ apyrumu 3amutHuKaMu Tubera — Ilangen Jixamo u HeliuyHrowMm,
U 3TO MOXKET IPUHECTH Bpes Kak Tubery, Tak M COKPaTUTh €ro cob-
CTBEHHBIN CPOK >KU3HU.

Bosiee mpusemsieHHOe OObsICHEHNE 3aKJIIOUAETCS B TOM, UTO aK-
[EeHT Ha UCKIIOUUTEILHOCTH OFHOI IIIKOJIBI THOETCKOro OyAau3Ma —
sIBHAs yrpo3a €IMHCTBY THOETCKOUW JAMACIIOPHI U CAHTXH, Y KOTOPBIX
u 6e3 Toro HeMasio pobsemM. OHAKO packosa u3bekaTh He ynaa-
JIOCh: He Bce JIaMBbl COIVIACHJIUCh OTKa3aThCsA OT MokyoHeHus lllyrne-
Hy, cpeau Hux 661 U [ypy /IaBa Punnoue. OH npuexas B MOHTOIHIO
Kak pas B TOT IEPUOJI, KOTZA TOJIbKO HAYMHAJIOCh BOCCTAHOBJIEHUE
OyAIUICKUX UHCTUTYTOB, TIOSIBJIEHWE M3BECTHOTO JIaMbl OBLIIO BCTpPe-
YeHO ¢ OOJIBIIUM 5HTY3Ua3MOM. [Ipy 5TOM HUKTO He 3HAJI MOJIPOO-
HOcTel KOH(IUKTA B TUOETCKOU auacmope, mostomy ['ypy /IsBa Pun-
royve yiajoch yKopeHUTh KyJbT llyraeHa B MoHroanu, nmpexze Bcero
B MOHACThIpe AMap06asCrajiaHT, BOCCTAHOBJIEHUEM KOTOPOTO OH 3aHU-
masics. Kyser [lyrneHa, KOTOPBIA 00emaeT CBOUM IIOCJIE0BATEIAM
6oraTcTBO U MPOIBETAHUE, CTAJl OCOOEHHO IOIYJsAPEeH CPeIu MOH-
TOJIBCKUX TTOJTUTUKOB U Om3HecMeHOB. OinH U3 j1aM B Oecezie yromsi-
HyJI, 9YTO ceiuac MHOTHe pasodapoBasnuck B IIlyr/ieHe, HOCKOIBKY Tak

36. Tam xe.

37. Dreyfus, G. (1998) “The Shuk-den Affair: Origins of a Controversy”, Journal of the In-
ternational Association of Buddhist Studies 21(2): 227—270.
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u He paszborartenu. OlHAKO IO MOUM HabOIoAeHUsAM, /[3aBa JJamaux
PuHnoue mo-mpekHEeMy MOJIb3yeTCs MOIYJIAPHOCTBHIO CPEAU BEPYIO-
mux. CiielyeT OTMETUTD, YTO MIPOCThIE MOHTOJILCKUE BEPYIOIIHE, KAK
MIPaBUJIO, HE YIVIYOJISIOTCS B JIETAH, JJIs HUX BAKHO HAJIMYHE U3BECT-
HOTO JIaMbl, BO3MOKHOCTh ITOJIYUUTh OJIATOCIOBEHNE U IPUHATH y4a-
CTHE B KOJUIEKTHUBHOU IIepeMOHUH, obemaromieil 60raTcTBO, 370PO-
Bbe U Osiaromosyure. B aTom cmblicie mocimenoBaTens [[3aBa lamanHa,
nounTaomui llyraena, MOXeT TakKe IoceaTs yueHus Jlamai-ia-
MBI BO BpeMs ero BU3UTOB B MoHrosmio. OHaKO UMEHHO KPYITHbIE
JlamMbl (DOPMUPYIOT OOIIECTBEHHOE MHEHUE W TeM CAMBIM OIIPEZesi-
10T HalIpaBJIeHus pa3BuTus Oyaau3Ma B MoHrouu. XoAsT CIyXH, YTO
JI3aBa JlamMauHa CIOHCHUPYIOT KUTAHUIbl: U3BECTHO, UTO Biactu KHP
aKTUBHO MOJJIep:KUBAOT mocyienoBaresieii IllyraeHa, OCKOJIbKY Te
BBICTYIIAIOT IPOTHUB Jlaymai-ambrs,

Crnenyer oTMeTUTb, uTO KysIbT Jopmxe Illyraena B MoHronu ume-
€T CBOIO UCTOPHUIO U JIOKAJIbHBIA KOHTEKCT, OTJIMYHBIN OT THOETCKOTO.
Taxk, B XIX B. Hekuii lama u3 'angana Hanvcasn 6uorpaduio J[pakis
I'bannena — ucropudeckoro npororuna Jlopmaxke Ilyraena. C Ilyr-
JIEHOM «O00IIasIcsI» MIAAIINN OpaT BOcbMOTro borio-rarana — opaxyi
JlyBcauxaiizaB (1872-1918) — B ero xpame (HbIHe My3eld YOUKIH-
JlaMbl) 710 cux mop xpanurcsa tanka lllyraena. [IlyraeH 6bL1 pOOBBIM
6osxecTBOM-oxpaHuTesieM bormo-rarana IV (1775-1813)39. [TokasaTe-
JIEH TaK)Ke JPYToH mpuMep. PyKOBOAUTEIbHUIA KEHCKOU Oy uii-
ckoi obmuHbI xpama «Tyre BascramanT» B Yian-barope, moctpoeH-
HOTO Ha cpezcTBa I'ypy JIsBa Punnoue, cynipyra samsl u3 I'angana.

H3aBa /lamaun Punmnoue kak BepHbIN yueHuK Cokmny Punmoue
cJIeJlyeT TOU MPakKTUKe, KOTOPYI0 eMy 3aBellayl YIYUTETb — 3TO OCHO-
Ba oCHOB Oynausma Bamkpasiuel. Hesb3s ckasarh, YTO OH aKTHBHO
BBICTYIIaeT IPOTHUB Jlajyaii-1aMpbl, aKIeHT, CKOpee, Ha TOM, YTO MOH-
TOJIBCKUU OYAAU3M JO/KEH OBITh CAMOCTOSTEIHHBIM U HE3aBUCH-
MBIM OT BHENIHUX BIUSAHUN. TO He MemraeT /[3aBa JlaMAUHY IOA-
JIep>KUBaTh KOHTAKTBI C THOETCKUMU JIaMaMUu — OOJIbITIasi OOIIMHA
nocienoBatesnieil lllyraena sxuser B IlIBetinapuu, oTkyzia B MoHTO-
JIMIO TIPUE3IKAIOT JIAMbI, HAallpuMep, remie TyOTeH TPOBOJUT IO He-

38. “The Dorje Shugden Conflict: An interview with Tibetologist Thierry Dodin”, Tibetan
Buddhism in the West, May 8, 2014 [https://info-buddhism.com/Dorje_Shugden_Con-
flict_Dalai_Lama_protests_Thierry_Dodin.html, accessed on 01.07.2018).

39. Jopmxe llyrnen B MoOHroMu: HOBask BOTYMHA ONAJIBHOTO Jiyxa //YPTOH, 22.09.2014
[http://oros-oros.blogspot.com/2014/09/blog-post_22.html, foctymn ot 10.03.2019].

40. Tam xe.
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CKOJIPKO MeCSIIIEB B CTpaHe, 00yuas MOHaxoB+. HarnoHaITMCTHIECKH
HacCTpOeHHbIe Oy AuicKue JINIePhl HeJOBOJIBHBI TOJTUTUKON ["aHgaHa,
HAIIpaBJIEHHOM, [0 UX MHEHHUIO, HA BCTpanBaHUE MOHTOJILCKOU CaHT-
XU B HePaPXUI0 TUOETCKOM CAHTXH ITO/, PyKOBOACTBOM Jlayaii-1aMbI+?,
B3auMHBIH MOHTOJIO-TUOETCKHI aHTArOHU3M HMEET CBOIO MCTOPHIO.
TI/I6eTCKI/Ie HUCTOYHUKU HEPEAKO Ha3bIBa/IX MOHTOJIOB «JUKapAMU»,
a MOHTOJIbI OOBUHSIJIN THOETIIEB B BHICOKOMEDUH U CUHTATIA UX «IIO-
COOHUKAMM» KOJOHUATBHOU MOJMUTUKY [[HH3.

[IpuMeyaTesbHO, YTO BO JIBOPE CBOETO MOHACTBIPA B JAArspuiiH
Yoiip /IzaBa JlamauH noctaBui cratyio Cyxas-batopa, repost MOH-
roJibcKoi pesBostioninu. OH 00bsAcCHsSIET 3TO TeM, uTo Cyxas-BaTop 6bL1
JIPY?KEH C ero IIPEeKHUM IlepepoKIeHueM. B TO ke BpeMsA MaMATHUK
3HAMEHHUTOTO OOopIla 3a HE3aBUCUMOCTh MOHTOJIMU CIIYKUT SAPKUM
CUMBOJIOM ycTpemJieHuM camoro /[3aBa /lamauna. Jlama peryssap-
HO TIOABJISIETCSI HA MOHTOJIBCKOM TeJIeBUJIeHUH. JIeToM 2017 T. B MO-
HacTbeipe [[pnrapuiin Yolip mponuia HaydHasi KOH(pEpPEHIHs, MOCBs-
ImeHHas 150-JieTyuro /l3aBa /lam/iiHa, B KOTOPOU NMPUHSJIU yYacTHE
BeZlyl[e MOHTOJIbCKHE ydeHble*. JJaHHBbIX IO YMCJIEHHOCTH MOHTO-
soB-niocyenonaresei [llyraena B8 MOHTOIMM HET, HO IO UX COOCTBEH-
HBIM TIO7IcYeTaM B 2016 T. B IIEPEMOHUH ITOCBAIIEHHU, KOTOPOE JaBaj
J3aBa lamaun Punnoue B Yian-barope, yuacTBoBasii 10 000 MOH-
TOJIBCKUX MOHAXOB ¥ MUPSIH,

Taxxe cienyer ylnloMAHYTb, YTO HEKOTOPbIE JlaMbl, HE3aBUCUMO
ot otHomeHuA K lllyreny, npuiepKruBaroTcsa MHEHUA 006 0c000# Tpa-
JIUITUY MOHTOJILCKOTO Oynmusma. Tak, ecoiu THOeTCKUe HAaCTaBHUKU
HACTaMBaIOT HA HEOOXOIMMOCTU COOJTIOZIEHHsI MOHAIIIECKUX 00ETOB,
IpeXk/ie Bcero — 6e36payunsi, ONPOCHI MOKA3BIBAIOT, YTO OOJIBIIIMHCTBO
MOHTOJIBCKUX JIaM He CJIEZYIOT IIOJTHBIM MOHAIIecKuM oberam+®, DTo-

41. King, M. (2012) “Finding the Buddha Hidden below the Sand: Youth, Identity and Nar-
rative in the Revival of Mongolian Buddhism”, in Change in Democratic Mongolia,
pPp. 17—29. Leiden: Brill.

42. Ibid., pp. 24-25.

43. Elverskog, J. (2006) “Two Buddhisms in Contemporary Mongolia”, Contemporary Bud-
dhism: An Interdisciplinary Journal 7(1): 34.

44. 3apa lamavH JIyBcaH/jasiaH JIaMbIH MOH/I2JICHUN 150 JKWJIMHH OUT TAOM/AIVISHS // GoGo.
mn, 25.07.2017 [http://news.gogo.mn/r/211898, obparuenue oT 02.08.2017].

45. “10,000 Mongolians receive Dorje Shugden!”, Tsem Rinpoche, December 13, 2016
[http://www.tsemrinpoche.com/tsem-tulku-rinpoche/dorjeshugden/10000-mongo-
lians-receive-dorjeshugden.html, accessed on 10.08.2017].

46. Abrahms-Kavunenko, S. (2019) Enlightenment and the Gasping City. Mongolian Bud-

dhism at a Time of Environmental Disarray, p. 169. Cornell University Press, Ithaca
and London.
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MY €CTh UCTOpPUYECKUe MPUYUHBIL. /[0 1920-X IT. MHOTHE JIaMbl 00-
YYaJIuCh B MOHACTBIPSX B JIETCTBE, A II0 JIOCTKEHUU COBEPIIIEHHOJIE-
THUS BO3BPAIAINCH B CTEIh, 003aBOAUINCH CEMbIMH U XO3SHCTBOM
¥ BeJIM MUPCKYIO JKU3Hb, IIEPUOJIMYECKN yJACTBYS B KPYIIHBIX PEJIU-
THO3HBIX Ipas3aHuKax. JKeHbl 1 MoAPYTY ObLIH ¥ KJIIOUEBBIX JAesaTes ek
oynnusma B Mouronun — /[3aHabansapa, XyTyxThl JlaH3aHpaBmIKU,
BochMOTO Bormo-rarana. Ckasajioch W Hacje[ue COIUATUCTUYECKO-
ro nmepuojia. B To Bpems oOyueHue B ByiuiickoM YHHUBEpPCUTETE TIPU
Tanmane mozpasyMeBasio, UTO CTYAEHT CTAHOBUTCA MOHAXOM, OJTHAKO
MPUHUMATh MOHAallleckue 00eThl IIPK 5TOM He TpeboBasioch. HekoTo-
pble, Kak, HAI[pUMeEP, HbIHEITHUN XamM0b0-J1amMa MOHACThIpA Jlanrgoi-
smH Y. TambakaB, CTAHOBWINCH JIJaMaMH IIOCJIE€ JKEHUTHOBI U PO-
JKJIeHUsA eTei?’. B Hadase 1990-X GOJIBIIYIO POJIb B BOCCTAHOBJIEHUU
MOHACTBIPEN ChITPAJIU CTaphIe JIAMbBI, KOTOPBIX B 1930-€ I'T. BEIHYIUIU
BEPHYThCS K MUPCKOI »KU3HU. HaKoHEIl, eCTh BIIOJIHE 3eMHbIE ITPUYH-
HBI — ITO/IABJIsAIOINIEee OOJIBIITHHCTBO MOHACTHIPEH B MOHTOJIMH IIPOCTO
He IIPUCIIOCO0JIeHbI /11 IOCTOSIHHOTO IIPOKUBAHMS TaM MOHaX0B. Tak,
MOJIO/IBIE JIAMBI, OOyJaroIecs: B MoHacThIpe Jlamruoiiyine B Yiau-ba-
TOPE JIOJKHBI caMH 3a00TUTHCS O CBOEM ITPOKUBAHUU U TUTAHUUA,

Ho B TO ke BpeMs HEKOTOpbIE JIAMbI IIPUBHOCAT B 3Ty CUTYaITUIO
UIE0JIOTUYECKUI 3JIEMEHT, YTBep:KAasi, YTO HaJIudue CEMbU U CO-
BMellleHe MOHAIIIECKOTO U MHUPCKOTO oOpasa »KHU3HU — TPaJUIUA,
OTJIMYAIOIAasi MOHTOJIBCKUU Oy/II3M OT THOeTCcKoro4. HekoToprkie
O0OBUHAIOT THOETCKUX MOHAXOB B CEKCYaJIbHBIX 3JIOYIIOTPEOIeHNAX
¥ HACWJINHU HaJ IOHBIMU MOCIYIITHUKAMU, TOBOPS IIPU 3TOM, UYTO MOH-
TOJIBCKHUE JIAMbI 3TUM He 3aHUMAIOTCS — Y HUX €CThb JKEeHBI,

Co BpemeH Byaipl pa3BuTHE U IPOIBETAHHE MOHACTHIPEH 3aBHCEIIO
OT MOZIEPKKK OOTAThIX U BJIUATEIbHBIX CIIOHCOPOB. McTopus Oyammus-
ma B Tubere 1 MOHrOJIMU HATJISAAHBIA TOMY IpHUMep — OyAaUHCKIe
IIKOJIBI 1 X MOHACTBIPU TI0JIb30BAIUCH TO/JIEPIKKON MOTYIIIECTBEH-
HBIX KJIAHOB, XaHOB, KHA3eH, [{uHCKIMX nMmnepaTopoB. Biactu coBpe-
MeHHO! MOHTOJINY €C/TM M OKa3bIBAIOT IMOJJIEPIKKY XpaMaM U MO-
HACTBIPSIM, TO HEPETYJIAPHO U, CKOpee, Ha CUMBOJIMYECKOM YPOBHE.

47. Jadamba L., Schittich, B. “Negotiating Self and Other: Transnational Cultural Flows
and the Reinvention of Mongolian Buddhism”, p. 88.

48. Abrahms-Kavunenko, S. Enlightenment and the Gasping City. Mongolian Buddhism
at a Time of Environmental Disarray, p. 99.

49. Kollmar-Paulenz, K. (2003), “Buddhism in Mongolia after 1990”, Journal of Global
Buddhism 4(1): 18—34.

50. Jadamba L., Schittich B. “Negotiating Self and Other: Transnational Cultural Flows and
the Reinvention of Mongolian Buddhism”, p. 94.
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1o 2007 r. MmoHacTHIph ["an/ian 6pUT 00A3aH IIATUTD HAJIOTU C KaXK70-
'O IIOKEPTBOBAHMUS, [TOTOM 5TO OTMEHWJIN, HO OCTAIOTCS IIECTh PA3HBIX
BHJIOB HAJIOTOB, BKJIIOYAs HAJIOT HA 3€MJIIO U JIOXOJI C 3apIUIaT Jlam>.
IMomnep:xKa co CTOPOHBI MUPSIH TAK)Ke HEBETUKA UJIH HOCUT JIPECHBIN
XapaKTep — BJIUATEJIbHBIE MOJUTUKU U OU3HECMEHBI IIOMOTAIOT KOH-
KPETHOMY JIaM€ 1 MOHACTBIPIO. B OCHOBHOM MOHACTBIPHU JKUBYT 34 CUET
HeOOJIBIITNX MECTHBIX MTOJKEPTBOBAHUN U IIOMOIIH CO CTOPOHBI MEXK/TY-
HapPOHBIX OYAIMHACKUX OpraHU3aIui, boraTeix crioHcopoB U HITO5,
MOKHO IPE/IOIOKUTD, YTO TOSIBJIEHHE MOHTOJIBCKOTO Boro-ra-
raHa OyzieT criocoO6CcTBOBATh OOBEMHEHUIO PA3HBIX B3IVISIZIOB U MTO3U-
1uii. B KOHIE KOHI[OB, MPOTUBHUKN TUOETCKOTO BIIUSHUS BHICTYIAIOT
KaK pa3 3a yCUJIeHHe MOHTOJIbCKOTO Havasa B Oyausme. Ho TyT MHO-
roe 3aBHCHT OT TOTO, KEM U KaK OyZleT BOCIIUTHIBATHCA IOHBIN Xymyx-
ma M KaKuX B3IJIAIOB OyZIeT caM IpU/IePKUBATHCA.

ByaansM B KOHTEKCTE O0Iell PeJTUTHO3HOM CUTYyAI[UU

Crnernudurka cCOBpeMeHHOH PEeJIMTHMO3HON cuTyarnuu B MoHroinu 3a-
KJIIOYAeTCsA B ee IUII0paIn3Me: IOMUMO Oy[ANCTOB, B CTPaHe aKTUBHO
JeHCTBYIOT IIPEe/ICTABUTENN APYTUX PeJIUTUHN U ydeHuH. VI3 Tpaaunu-
OHHO MOHTOJIBCKHUX — 3TO IIaMaHU3M, U3 OTHOCUTEJIBHO HOBBIX —
XPUCTHAHCTBO B BUJIe KATOJIMUECKUX U IIPOTECTAaHTCKUX MUCCUH.

Ilo Muenuo MoxaHa DIbBEpPCKOra, MOHIOJIBI He MPOOJIKAIOT
OyIMICKYIO «TPafuINIO», a 3aHOBO obpamaTcesa B Oyau3ms. 1o
He COBCEM TOYHO, €CJIM YUYUTHIBATh IPOJOIKeHNe TPaAUIIUH, CI0MKUB-
mieticss B MHP, o uem rosopuiioch Bbiiie. Ho B TO ke BpeMsI MOKHO
€ HEKOTOPOH J10JIeH YCIIOBHOCTH TOBOPUTH O HOBOY BOJIHE OOpaIeHus
MOHTO0JIOB B OyAiU3M B 1990-€ roAsl. B aTOM cMbIcie OyaausM oka-
3aJIcA MOYTH B PABHBIX YCJIOBHAX C IAMaHU3MOM U XPHUCTHAHCTBOM.

[ITamaHW3M NpeTeHyeT Ha POJIb NCKOHHO MOHTOJIBCKOHU peJu-
T'UH, BOILIOINAMONIEH MOJJIMHHO MOHTOJIBCKHE TPAJUIIUK U Heasbl.
B peasbHOCTH, OZHAKO, TAK JKe KaK HeT eJUHOro OyAau3Ma, He cyle-
CTByeT U eIMHOTO IlaMaHu3Ma B MoHronuus*. B 1990-e IpoucxoguT

51. Abrahms-Kavunenko, S. Enlightenment and the Gasping City. Mongolian Buddhism
at a Time of Environmental Disarray, p.163.

52. Ibid., p.163.
53. Elverskog, J. “Two Buddhisms in Contemporary Mongolia”, p. 29.

54. Cm.: Hangartner, J. (2011) The Constitution and Contestation of Darhad Shamans’
Power in Contemporary Mongolia. Global Oriental; Manduhai, B. (2013) Tragic Spir-
its: Shamanism, Memory, and Gender in Contemporary Mongolia. University of Chi-
cago Press; Balogh, M. (2010) “Contemporary shamanisms in Mongolia”, Asian Eth-
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«BO3POXKIEHUE» IMaMaHCKUX TPAJAUIIUHA Y OTAETbHBIX MOHTOJIBCKHUX
STHOCOB — JIapXaTOB, OYpST, XaJxaclleB — B OTBET Ha COITHMAJIbHO-
SKOHOMUWYECKUE U TIOJTUTHYECKUE U3MeHEeHUs B cTpaHe. [1o cyTu, 3To
MPOoIecC KOHCTPYUPOBAHUSA U «HU300peTeHUsA» IIaMaHU3Ma, B KOTO-
POM YYacCTBYIOT Jlaske yUeHble: HEKOTOPbIe MOHTOJILCKUE PEJTUTHOBE-
JIBl ¥ QHTPOIIOJIOTH HACTABJIAIOT M 00YJYAIOT HAUMHAOIINX IIIaMaHOB?S,

BypATcKui u JapxXaTCKUH MaMaHU3M HOCHT, CKOpee, JIOKAJIbHBIHI
XapaKTep U CBsA3aH C IIePEOCMBbIC/IEHUEM CBOEH STHUYECKON MCTOPUH,
BOCCTAHOBJIEHMEM U COXpPAaHEHHUEM 3THUUECKON HEHTHYHOCTU U IIpe-
O/IOJIEHHEM TPYAHOCTEU IOCTCOIUATMCTUYECKOTO Ieproaa. Jisa Tex
sKe OypsAT IIaMaHU3M CIYKUT JIEMEHTOM STHUYECKON HIAEHTHYHO-
CTH, B TO BpeMs Kak Oy/I/TU3M — HAITHOHAIIBHOH, 00IIIEMOHTOJIBCKOM5®,

HpaeosornyeckuM KOHKYPEHTOM OyAau3Ma, MOXKaIyH, CIy:KaT
TOPOJICKHE IIaMaHCKHE IEeHTPbI, CBA3AHHBIE C PA3JIMUYHBIMU KYJIb-
TYPHBIMU M HAITMOHAJIMCTUUYECKUMHU OpraHu3anusaMu. Kak mpaBuio,
IIPEICTaBUTEIIN TaKUX IEHTPOB aleJUTUPYIOT K (urype UuHrHucxaHa,
JIPEBHUM OOBIYASAM U TPAJUIIUAM, SKOJOTHYECKUM IIPECTaBICHHU-
sIM MOHTOJIBCKUX HApPOZIOB, TPOBOMAT OOPSAbI 0OIIEeHAITMOHATIBLHOTO
VPOBHsI, HEPEZIKO C YYaCTHEM IOJIUTHKOBY. Byaamu3My Kak MPUIILION
PeTUTHH, KOTOPYI0 MaHbYWKYPHI HUCIIOJIB30BAIH JIJISI OPAOOIIEHU
MOHTOJIOB, IIPOTUBOIIOCTABJISIETCS UCKOHHOE yUYeHHe, KOTOPOMY CJie-
noBajl caMm UHHTHUCXaH.

Yrto xacaeTcss XpUCTHAHCTBA, TO OHO B 1990-€ CTaJI0 CHMBOJIOM
mporpecca U COBPEMEHHOCTU. MoJIO/Ible MOHTOJIBCKHE XPUCTHUAHE
KPUTHKOBAJIU OyI/IN3M KakK MPUYUHY OTCTJIOCTU M OETHOCTH CTpa-
Hbl. CTAaTUCTUUECKH JIOJIs XPUCTUAHCTBA HUYTOKHO Majla B CpaBHe-
HUU ¢ OyAau3MoM, HO caM (aKT HOSBJIEHUS MUCCHOHEDPOB B CTPaHE,
WX MPUCYTCTBUE, AESITEJLHOCTh U OOIIECTBEHHBIH PEe30HaHC, KOTO-
PBII OHH BBI3BAJIH, OKa3aJI BAYKHOE BJIMSHHUE Ha MECTHBIX Oy/I/TUCTOB.
XpUCTHAHCTBO KaK COIMAIHHO OPUEHTUPOBAHHAS PEJIUTHS, IPEIIIO-
JlararoIias akKTHBHOE yJacThe MUPSH B PEJINTHO3HOU JKU3HU U IPHU-
BJIEKIIIAsi STUM THICIYM MOHTOJIOB, 3aCTaBUJIO OYIAUCTOB OOPATUTHh
BHUMaHUe Ha MUPsH. Beien 3a MuUCCHOHEpaMU MOHTOJIbCKUE Oy-

nicity 11(2): 229—238; Merli, L. (2004) “Chinggis Khan and the New Shamans”, Inner
Asia 6: 119—124; Shimamura, 1. (2014) The Roots Seekers: Shamanism and Ethnicity
Among the Mongol Buryats. Yokohama, Kanagawa, Japan: Shumpusha Publishing.

55. Bumochir, D. (2014) “Institutionalization of Mongolian shamanism: from primitivism
to civilization”, Asian Ethnicity 15(4): 485.

56. Manduhai, B. (2007) “Dealing with Uncertainty: Shamans, Marginal Capitalism, and
the Remaking of History in Postsocialist Mongolia”, American Ethnologist 34(1): 137.

57. Merli, L. “Chinggis Khan and the New Shamans”.
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JIUCTHl HaYaJIn pa3pabaThiBaTh CBOU 0JIarOTBOPUTEIbHBIE U 0Opa3o-
BaTeJIbHBIE ITPOTPAMMBI. ¥ MOHACTHIPS JPAIHU-/I3Y €CTh IPOrPAMMBI
0o0ydJeHUs TOPrOBJIe U 3al[UTe OKPYXKAIIIel cpeabl. Jpyroil MmoHa-
CTBIpb — AMapbasicrajlaHT — HU3/IaeT JeTckue KHuru u TB-mporpam-
MBI 10 OYZTU3MY, CXOKHE MTPOEKTHI €CTh U Y APYTUX OOIIIHSS.

Ha ceropusiiHui ieHb Oy/ii3M B MOHIOJIMY 3aHUMAET JI0CTaTOY-
HO TIPOYHBIE MTO3UNMH. Bee-Taky maMaHu3M IIPU BCEU CBOEH «Tpajiv-
IIMOHHOCTH» HECIOCOOEH COCTABUTH UJIEOJIOTUUECKYI0 KOHKYPEHITUIO
Oyzau3My. Bo-TiepBbIX, B CHJIy MHCTUTYIIMOHAJILHOU M OpPraHU3aI[{OH-
HOH cJy1a0oCTH U Ccyry00 MPaKTUUECKOH HalpaBJIEHHOCTH. BO-BTODHIX,
IIIaMaHU3M TIPUTO/IEH B OCHOBHOM JiJIsl BHYTPEHHETO WCIOJIb30BAHMS,
B TO BpeMs Kak Oy/IU3M MMeeT CEPbe3HbINA MMOTEHIIUAI ISl BHEIIHEe-
r0 MO3WNMOHUPOBaHUA MoHromuu B OyasuiickoM Mupe. YMHTHCXaH,
K KOTOPOMY aIleJUTUPYIOT MOHTOJIBCKHUE IIIaMaHbI, ABJIAeTCs, 6e3ycIoB-
HO, MOIITHBIM OOBEIUHSAIONUM CUMBOJIOM®. OffHaKO mpobsemMa B TOM,
YTO HU IIaMaHaM, HU Oy/IUCTaM He YZaJ0Ch HOJIHOCTBIO allPOIIPUH-
poBatb purypy UuHrucxaHa u CZIeJiaTh €ro YacThio CBOEH H7IE0IOTHH.

3arjIrouyeHue

B MoHros1u CyIecTByeT JereHzia O TOM, Kak BO BpeMs Bu3uTa Jlanaii-
sambl XIII B Ypry B Hauasie XX Beka cocTosutuch pumocodckue edba-
TBI, BO BpEMsI KOTOPBIX HEKUH Jiama U3 By/ranckoro aliMaka mobeaut
BCEX BBICIIMX THOETCKUX JiaM, COIPOBOXKAABINUX Jlanai-iamy, a 1mo-
TOM | ero camoro. /layiaif-jama ObLI HACTOJIBKO BIIEYATIEH MOHTOJIb-
CKHM JIAMOU, YTO IOMPOCUJICA K HeMy B yueHHUKH®°. EcTh Takxke KO-
ObI cTapast THOeTCKast MOroBopKa: « TubeTckuii Oya1u3M OCHOBBIBAETCSA
Ha o0eTax, a MOHTOJILCKUI — Ha Bepe»®. THU U M0J00HbIE UM HCTO-
pUU OTpaskaloT CTPpEMJIEHHE MOHTOJIOB HAUTH U 3aKPEIUTh CAMOCTOsI-
TEJIbHOCTh ¥ CAMOOBITHOCTh MOHTOJIBCKOTO Oy/I/T3Ma, IIPEO/I0JIETh €T0
«BTOPUYHOCTh». PaHee, HaxoAsaCh oA BiacThio 1lvH, y HUX He OBLIO
TaKOH BO3MOKHOCTH — mo3uIuu JIxacel u IlekuHa 6pUH TOpaszo

58. King, M. “Finding the Buddha Hidden below the Sand: Youth, Identity and Narrative
in the Revival of Mongolian Buddhism”, p. 21.

59. Kax momrytusn B yacTHOH Gecesie m3BecTHBIH MoHTosoBes Kpucrodep ITByz, momIuH-
Has peJIUTUs MOHTO0JIOB — «YHMHTHCXaHU3M», TO ecTh UMHTHCXaH BBIIIE BceX KOHdec-
CHOHAJIBHBIX I'DAHMII.

60. Jadamba L., Schittich B. “Negotiating Self and Other: Transnational Cultural Flows and
the Reinvention of Mongolian Buddhism”, p. 92—93.

61. Ibid.
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TubeTo-MOHTOJNIbBCKUH OyAU3M: HOBble TpaeKTOopuu B XX—XXI BB.
cumbHee. Kak 3amerun M. DIbBepeKor, y MOHTOJIOB He GBLIO HH CBO-
607161 BEIOOpA CBOEH PETUTHO3HOM MCTOPUH, HU CBOETO Oyaamn3mas?,

OpHako ceiyac cuTyarysi n3MeHWIach. HecMoTps: Ha pa3po3HEH-
HOCTh MOHTOJIbCKUX OYZTUCTOB U CYII[ECTBOBAHUE PAa3HBIX MTO3UIIUI
B OTHOIIEHUM THOETCKOTO BJIMSHUSA, BCE CXOLATCS B TOM, UTO HAIHO-
HAJTbHBbIE MOHTOJIBCKHE WHTEPECHI IEPBUYHBL. 3/€Ch COBIIQ/IAI0T UHTE-
PecsI U rocyAapeTBa, u Oyaauickoro coobiectsa. CUTyaIus ¢ EBATHIM
Bormo-rarsHom (0TKa3 B BU3e, 3aTeM JapOBaHUE T'PAKIAHCTBA) U BHU-
sutamu Jlamaii-namel XIV MoKasbIBaeT, UTO MOHTOJIBCKOE TOCYIaPCTBO
CII0COOHO IIPOBOAUTH YMEYIO U JOCTATOYHO CAMOCTOSTEbHYIO TIOJIH-
TUKy B cdepe penurun. [lossnenue gecaroro borgo, KOToporo npu-
3Has [layaii-maMa, a Takske HaJIMune IPYTHX KPYITHBIX IIEPEPOK/IEHIIEB,
obyuaBmuxcs B HAMM, B GiIrpKaIge ecAaTh-ABaalaTh JET MOTYT
obecrieynTh MOHTOJIBCKOM CaHTXe JIETUTUMHOCTh, €€ BeC B MUpe Oy/i-
Ju3Ma Bo3pacTeT. MOHroIbCKasA CaHTXa UMeEeT BCE IIAHCHI TIPOSBUTH
CBOIO CyOBEKTHOCTb B MHP€E THOETO-MOHTOJIBCKOTO Oy/IIru3Ma.

buoaunorpadusn / References

KoHuenuus HallOHaIbHOU 6e3onacHocTi MoHrouu. [IpuiioskeHne K oCTaHOBJIEHUTO Be-
aukoro I'ocygaperBennoro Xypasna N9 48 ot 15 uiosia 2010 roga. Yiaas-bartop, 2010.

Poduonos B.A. Byniauam u nocrconuaanctudeckas rpancopmarus B Mouronnu // Baacts.
2018. N2 2. C. 94—99.

Cabupog P.T. Apect skc-nipesufieHTa H. DHx6adpa u HeTHNIHYHAA JeMOKpaTus B MoHrO-
smu // Bocrok. Appo-asuarckue obIIecTBa: HCTOPHUA U COBPEMEHHOCTD. 2014. NO 1.
C. 79—-89.

Abrahms-Kavunenko, Saskia (2019) Enlightenment and the Gasping City. Mongolian Bud-
dhism at a Time of Environmental Disarray. Cornell University Press, Ithaca and
London.

Atwood, Ch.P. (2017) “The Lama Question: Violence, Sovereignty, and Exception in Early
Socialist Mongolia by Christopher Kaplonski (review)”, Harvard Journal of Asiat-
ic Studies 77(1): 212—218.

Balogh, M. (2010) “Contemporary shamanisms in Mongolia”, Asian Ethnicity 11(2): 229—

238.

Barkmann, U.B. (1997) “The revival of Lamaism in Mongolia”, Central Asian Survey 16(1):
69-79.

Bulag, U.E. (1998) Nationalism and Hybridity in Mongolia, pp. 71—81. Oxford, Clarendon
Press.

Bumochir, D. (2014) “Institutionalization of Mongolian shamanism: from primitivism to
civilization”, Asian Ethnicity 15(4): 473—491.

62. Elverskog, J. (2007) “Tibetocentrism, religious conversion and the study of Mongolian
Buddhism”, in U.E. Bulag, H.G.M. Diemberger (eds) The Mongolia-Tibet Interface.
Opening New Research Terrains in Inner Asia, p. 62. Leiden.

104 © T'ocynapcTBo - Penurus - IlepkoBb



Pycram Cabupos

Buyandelger, M. (2008) “Tricky Representations: Buddhism in the Cinema during Social-
ism in Mongolia”, The Silk Road 6/1: 54—62.

Dreyfus, G. (1998) “The Shuk-den Affair: Origins of a Controversy”, Journal of the Inter-
national Association of Buddhist Studies 21(2): 227—270.

Elverskog, J. (2006) “Two Buddhisms in Contemporary Mongolia”, Contemporary Bud-
dhism: An Interdisciplinary Journal 7(1): 29—46.

Elverskog, J. (2006) Our Great Qing: The Mongols, Buddhism, and the State in Late Im-
perial China. University of Hawai’i Press.

Elverskog, J. (2007) “Tibetocentrism, religious conversion and the study of Mongolian Bud-
dhism”, in U.E. Bulag, H.G.M. Diemberger (eds) The Mongolia-Tibet interface.
Opening new research terrains in Inner Asia, pp. 59—80. Leiden.

Hangartner, J. (2011) The Constitution and Contestation of Darhad Shamans’ Power in
Contemporary Mongolia. Global Oriental.

Jadamba, L., Schittich, B. (2010) “Negotiating Self and Other: Transnational Cultural Flows
and the Reinvention of Mongolian Buddhism”, Internationales Asienforum 41(1—
2): 83—-102.

Jadamba, L. (2018) “Double Headed Mongolian Buddhism”, The CESS Blog, February 28
[http://thecessblog.com/2018/02/double-headed-mongolian-buddhism-by-lhag-
vademchig-j-shastri-visiting-researcher-university-of-shiga-prefecture, accessed on
21.02.2018].

Kaplonski, Ch. (2014) The Lama Question: Violence, Sovereignty, and Exception in Early
Socialist Mongolia, pp. xvii + 259. Honolulu: University of Hawai‘i Press.

King, M. (2012) “Finding the Buddha Hidden below the Sand: Youth, Identity and Narra-
tive in the Revival of Mongolian Buddhism”, in Change in Democratic Mongolia,
pp-17—29. Leiden, The Netherlands: Brill.

Kollmar-Paulenz, K. (2003) “Buddhism in Mongolia after 1990”, Journal of Global Bud-
dhism 4(1): 18-34.

Kontseptsiia natsional’'noi bezopasnosti Mongolii. Prilozhenie k postanovleniiu Velikogo
Gosudarstvennogo Xurala N2 48 ot 15 iiulia 2010 goda [The concept of national se-
curity of Mongolia. Annex to the resolution of the Great State Hural] (2010). Ulan-
Bator.

Kuzmin, S.L. (2017) “Management as a Tool of Destruction: Reincarnation of “Living Bud-
dhas” in Modern Chinese Legislation”, The Tibet Journal 42(1): 37—48.

Mandubhai, B. (2013) Tragic Spirits: Shamanism, Memory, and Gender in Contemporary
Mongolia. University of Chicago Press.

Manduhai, B. (2007) “Dealing with Uncertainty: Shamans, Marginal Capitalism, and the Re-
making of History in Postsocialist Mongolia”, American Ethnologist 34(1): 127—147.

Merli, L. (2004) “Chinggis Khan and the New Shamans”, Inner Asia 6: 119—124.

Pelkmans M. (2009) Conversion after Socialism: Disruptions, Modernisms, and the Tech-
nologies of Faith, pp. 1—16. Oxford: Berghahn Books.

Rodionov, V.A. (2018) “Buddizm i postsotsialisticheskaia transformatsiia v Mongolii” [Bud-
dhism and post-socialist transformation in Mongolia], Vlast' 2: 94—99.

Sabirov, R.T. (2014) “Arest eks-prezidenta N. Enkhbaiara i netipichnaia demokratiia v Mon-
golii” [The arrest of former President N. Enkhbayar and atypical democracy in Mon-
golial, Vostok. Afro-aziatskie obshchestva: istoriia i sovremennost’ 1: 79—89.

Shimamura, 1. (2014) The Roots Seekers: Shamanism and Ethnicity Among the Mongol
Buryats. Yokohama, Kanagawa, Japan: Shumpusha Publishing.

Ne1(38) - 2020 105



