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The feminist theological and historical work of Elisabeth Schiissler
Fiorenza has been met with diverging responses. For feminist biblical
scholars, Schiissler Fiorenza is essential reading, with even her works
from the 1970s and 1980s still standing as key reference points. For
mainstream (“malestream”) biblical scholarship, however, her entire
body of writing is typically ignored, including within historical Je-
sus research (HJR), despite its value in both problematising and ad-
vancing the so-called Quests for the Historical Jesus. By evaluating
and synthesising Schiissler Fiorenza’s HJR work on fundamental-
ism, feminism, and anti-Semitism, this article situates the effects of
Schiissler Fiorenza’s work and the credibility of her critics within the
Quests. While the themes Schiissler Fiorenza addresses, such as femi-
nism and Judaism, are key features of the Third Quest, her proposals
with regard to HJR, including the politics of interpretation, the shift
to memory and orality studies, and the evaluation of meaning-mak-
ing itself, are theoretically critical and self-reflexive in a way which
the Third Quest has rarely been. Given the emphasis Schiissler Fioren-
za places on self-evaluation, and her critical examination of the work
of her peers in HJR, one is led to consider the possibility that her work
may represent a Third Quest Critical-Stream, or even a Fourth Quest.
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OT pegakuuu

TATbA dmu Mamien Yoarepe nocssmena diausaber lroce-

sep ®uopenne — npodeccopy IlIkonsr 6orocoBus (Divinity

School) TapBapACcKOro yHUBEPCUTETA U OJHOU M3 CaMBbIX H3-
BECTHBIX IIPE/ICTABUTEJIBHUI] (DEMHUHUCTCKON Teosioruu. B ocobeHHO-
cru [roccnep duopeHIia U3BecTHA CBOMMH HOBAaTOPCKUMHU TPYAaMU
B obJtacTu GMOIEHCKUX UCCIeOBAaHUI, B KOTOPbIE OHA PUBHECIA de-
MHUHUCTAYECKYIO IEPCIIEKTHUBY, YTO BbI3BAJIO HEOJHO3HAUYHYIO Peak-
[MIO CO CTOPOHBI MHOTHX aBTOPUTETHBIX YUEHBIX (IIPEUMYyIIeCTBEeH-
HO My>kurH). 9Mu M. YoaTepc aHaTU3UpyeT OCHOBHBIE HAIIPABIEHUS
metonosoruu llocenep @PuopeHIbl, TaKue KaK MOJUTHKA HHTEPIIPE-
TalWH, UCCIIEOBAHUS TaMATH U YCTHOU Tpagunuu. Byaydu BechbMa
KPUTHUYECKH HACTPOEHHOU 10 OTHOIIEHUIO K MPOIIIBIM U COBPEMEH-
HBIM HCCJIe0BaHUAM ucropudeckoro Mucyca, [locemep @uopeHa,
TEM He MeHee, He OTBEPraeT WX, HO IPU3BIBAET YUEHBIX K TOMY, YTO-
OBl OHU OT/IaBau cebe OTUET B MOTHBAX, MOOYK/AAIOIINX UX PEKOH-
CTPYyMPOBATh UCTOPHUIO UMEHHO TaK, a HE NHAYE, TO €CTh K pedJIeKCun
I10 TIOBO/Ty COOCTBEHHOTO TEOJIOTUYECKOTO U KYJIBTYPHO-UCTOPUUIECKO-
ro koHTekcra. CaMa OHA MPU3BIBAET K CJIEIOBAHUIO TAKOU STHUKE HC-
CIeI0BaHUM, KOoTopasi Obl1a Obl criocobHA OTBEpraTh Pa3HOTO Pojia
HJIe0JIOTHYECKUE AUCKYPCHI, B YACTHOCTH, TAKyI0 MHTEPIPETAIUIO OT-
HoleHusa Mucyca K >KeHIIMHAM, KOTopas Obl JIOMyCKaia aHTUCEMU-
THU3M U aHTU(PEMUHU3M.

s pazgesia B 9TOM HOMeEpe JKypHasia, MOCBIIIEHHOTO KOHTEK-
CTYyaJIbHOW TEOJIOTHHU, CTaThsg OMU M. Yosrepc mpezicTaBisieT 0Co-
OBIIl UHTEPEC, IOCKOJIPKY B HEH KOHTEKCTyasIbHbIHN moaxos Ilocciep
®DropeHIpI PACCMATPUBAETCA KAK MUHUMYM B HECKOJIBKUX CMBICIIAX.
Bo-1iepBbhIX, 3TO MHTepIIpeTaIus XPUCTUAHCKON TEOJIOTHU B I[EJIOM
U TeoJIoTMH Bubiivuu, B 4aCTHOCTH, C TOUKU 3PEHUS IMPEJCTABIEHHO-
CTH B HEH COIMAIbHO-KYJIbTYPHOH MMO3UIUN KEHITUH. BO-BTOPHIX, 3TO
uccienoBanve Mucyca B HoBom 3aBeTe B KOHTEKCTE JBUKeHUs Bo-
JKECTBEHHOH MYJPOCTH, KOTOPOE JIOJI?KHO IIOCTABUTH IO/ BOIIPOC CY-
IIeCTBYIOIIlee TTpeHeOpekeHne (PeMUHUCTCKUMHU ITOAX0JAaMu B OHO-
JIECKOU HayKe, T7Ie TOCIIO/ICTBYIOT MYKUYUHBI. B-Tperhux, Ilrocciep
duopeHIia, HacTanuBasi Ha BAKHOCTH €BPEUCKUX KOPHEH XPUCTHUAH-
CTBa, MOAYEPKUBAET HEOOXOIUMOCTh U3Y4aTh €ro B CBETE WCTOPUU
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eBPeNCKUX JKEHIWNH U UX IpejcTaBieHuil. HakoHer, B cuiy cocpe-
JIOTOYEHHOCT! Ha COBPEMEHHBIX IIPO0JIeMaX, ee HCCIeTOBAHUA Cle-
JTyET pacCMaTpHUBaTh B pAMKAaxX ee COOCTBEHHOTO KOHTEKCTa, KOTOPhIM
SABJIAETCSA 03a00UEHHOCTD TOJIOKEHUEM KEHIIUH B CETO/HAIIHEM
MUPE, TOCKOJIPKY IJIABHOE B €€ apryMeHTAIlU 3aKJII0YAeTCs B Ips-
MOU CBSI3U MEXK/Iy IMPU3HAHUEM POJIU KEHINWH B PAHHEM XPHUCTHUAH-
CTBE U YJIYUIIIEHUEM UX CETOMHSAIIHETO ITOJIOKEHMUS.

B To ke Bpemsa uccienoBanusa Illroceaep @ruopeHIBI 1IEMOHCTPU-
PYIOT omIpe/iesieHHbIe TPOOJIEMBI U TPYAHOCTHU, ITOPOK/IaeMble abco-
JIIOTU3aIell KOHTEKCTyaJIbHOTO MO/AX0ZAa B Teosioruu. IIpexkse Bcero,
3TO TpEeyBeIUYeHNEe OJJHON M3 XapaKTEPUCTUK KOHTEKCTA (B JaHHOM
CIyyae — POJIM JKEHIUH) 32 CYET BCEX APYTUX, KOTOpasl OIpe/ieJIeH-
HBIM 00pa30M CKa3bIBAeTCs Ha HCCIIEIOBATENbCKUX BbIBO/IAX. Hampu-
Mep, IPUBeZIEHHOE B cTaThe yTBep:kaeHue [locciaep PUOpeHITbI O TOM,
YTO «0OOJIbIIIE HEJIb3sI YTBEPIKIATh, UTO KEHIITUHBI (Wo/men) He BJIUI-
JIN Ha CBsA3aHHBIE ¢ VIHCycOM TPafuIIUU U IBIXKEHU», HECMOTPSI Ha TO,
YTO «PEJIUTHO3HBIE TEKCTHI U TPAAUIUHU ObUIH CHOPMYJIUPOBAHBI C TOU-
KU 3PEHUS MYy>KCKOU 3JIUTHI ¥ HE OTPAXKAJIN B3TJISABI U OIIBIT YKEHIITUH»,
SIBJISIETCS B JIOCTATOYHOM CTENEHU MTPOTUBOpeUnBbIM. [losyyaeTcs, 4To
yuactrue B GeMHUHUCTCKUX XPUCTOJIOTHYECKUX JAUCKYCCUAX BO3MOXKHO
TOJIBKO B CJIyJae COIIacus ¢ 0COOOM TOUKOU 3pEHUA Ha POJIb JKEHIIUH
B GOPMUPOBAHNN XPUCTUAHCTBA, KOTOPOE 3apaHee OTMETAEeT BCAKUE
COMHEHUS B aJIbTEPHATUBHBIX BEPCUAX STON UCTOPUU.

Taxum o6pazom, cratbsd IMu M. Yosrepce ABJAeTCA XOPOIIUM IIPU-
MepOM KaK 0COOEHHOCTEH U JIOCTHKEHUH, TaK U HEJJOCTATKOB U Orpa-
HUYEHHH, CBA3AHHBIX C KOHTEKCTYAJIBHBIM IIO/IXO/IOM B TEOJIOTUH.

E. CmenaHnosa

Vike GoJiee MATUIECATH JIET JlessTeIbHOCTH dusabet Iliocciep dPuo-
PEHIIbl HallpaBJjieHa Ha NMPU3HAHHUE U YCUJIeHUE BIUAHUSA DEMUHUCT-
CKUX HCCIefoBaHuil B Oubsencrtuke. Meau DuH Bosblie cBs3bIBaeT
9Ty ee MHOTOJIETHIOI paboTy ¢ «6opr0oii 3a mpusHaHue B chepe, rie
JIOMUHUPYIOT MY:KYUHBI», KOTOpasg Hadyajach cpasy ke IOocJie TOTO,
KaK OHA IOJIyYrIa KaTOJIMUYEeCKOe Te0JIOTUUeCKoe 0Opa30BaHUe B YHU-
BepcuTeTe BiopriOypra!. Bosiblie MpUXOAUT K BBHIBOJY, UTO B OCHOBE

1. Volpe, M.A. (2013) “Elisabeth Schiissler Fiorenza (1938-)”, in I.S. Markham (ed.) The Stu-
dent’s Companion to the Theologians, pp. 712—714. New Jersey: Blackwell Publishing Ltd.
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pabotsr Iltocciiep @PUOPEHIIBI JIEIKUT «BOCCTAHOBJIEHHE JKEHCKUX TO-
JIOCOB B MCTOPUH IIEPKBH UMEHHO B (DEMHHHCTCKO-TEOJIOTHIECKOM
Kaoue»2, Ha MOI B3IJIAJ, 3TO sABJSAETCA MPEKPACHBIM 0000IIeHU-
eM Bcell ee HAyYHOI W 00II[eCTBeHHOH AeATebHOCTH. OTHAKO B 3TOH
cTaThe sI OTPAHUYYCh 00J1aCThIO, B KOTOPOH ee paboTa He ITOJIyduia
AOJI2DKHOI'O BHUMAaHUA, " 6}7[[}7 TOBOPUTH O €€ POJIX B TaK Ha3bIBA€MbIX
MoucKax ucropudeckoro Mucycas. B cBsizu ¢ 3TUM s1 Oyzy 4acTo CChI-
JIaThCS Ha «TPETHH MOUCK» [ucropuyeckoro Mucyca] u Ha ero yuacr-
HUKOB*. [10/1 3TUM cJieflyeT MOHUMAaTh IEPUOJ, ¢ 1980 T. IO HACTOSIIEee
BpeMsI, KOTZ]a caM 3TOT ITOMCK OBbLI CBA3AaH C OTKPHITUEM U IIyOJIHKa-
mued cBuTkoB Har Xammanu m MepTBOTO MOPs, a TaKyKe C OCO3HA-
HHUEM HEeJ[0OCTATOYHOCTH IPesKHEH OIEHKH PasHOO0Opasus hyjauszma
Hayasia I B. 1 3HaUEHUS DTOTO (1)aKTa IJIA U3yYEeHUA UCTOPHUYECKOro

2. Ibid., p. 712.

3. Iloxpo6GHo mpo «moucku ucropudeckoro Mucyca» (Quests of the historical Jesus)
M UX OCHOBHBIE dTambl cM.: fAcrpebos I'.T'. «Ilouck mcropudeckoro Mucyca»: BBIXOM
u3 Tynuka? // CBet XpUCTOB IpocBenaeT Beex: AabMaHax CBATO-PUIapeTOBCKOTO IIpa-
BOCJIaBHO-XPUCTUAHCKOTO MHCTUTYTA. 2014. N2 12. C. 11—-33; Brown, C. (2019) Quests
of the Historical Jesus. Bloomsbury T&T Clark. — IIpumeu. peo.

4. Cpasy cienyer OTMETUTH, UTO B IIOCJIEAHUE TO/AbI HAGIIOIA€TCS OTXO/ OT HUCIOJIb30Ba-
HHSA A3bIKA «IIOUCKOB». fI JOMYyCKaI0, UTO DTOT ABBIK MOXKET OBITh UCTOUHMUKOM HEKOTO-
PO¥i «IIyTaHUIBI U PA3HOIJIACUI», HO CUUTAIO, UYTO KOHIEMIIHS «IIOMCKA UCTOPUIECKO-
ro Nucyca» ymecTHa s XapaKTEPUCTHKH HEKOTOPBIX ACIEKTOB HMCTOPUYECKUX
HceIe0BaHuH, Kacaomuxcs Uucyca, 1 coOHUpaioch [0Ka3aTh, YTO OHA /EJIAET UX IO-
HsTHee. I coryiacHa ¢ TeM, 4TO BhIpaXceHust «crapbiil mouck» (Old Quest) u «6e3 nouc-
ka» (No Quest) HETOYHBI U HeCIIPAaBeJIMBbI, HO Pa3roBop O «TpeTbeM noucke» (Third
Quest) He 03HAYAET COYJIACTUS B DTOM HETOYHOCTH, PABHO KAK U COIJIACUS C TEM, UTO
«TepBast MoJIoBUHA XX CTOJIETUsI — 3TO MEPHOJ, KOTJA MCCIe0OBaHUN He 0bL1o». Bo-
Jiee TOTO, XapaKTEePHU3YsI HCCIeJOBAHNUA B KOHTEKCTE «IIOMCKOB», 51 HE X0Uy CKa3aThb, Ha-
MPUMEP, YTO UCTOPUIECKUH TIOXOJ] UCIIOIb30BAJICS MOAbKO B «TPETHEM IIOUCKE» MU
YTO /JIs1 HETO XapaKTepPeH MoAbKO UCTOPUUECKHUH HHTEPEC B IPOTHBOIIOIOKHOCTD TEO-
sorudeckomy. HammpoTtus, ciieyer OTMETHTbD, YTO HCTOPUIECKUE HCCIIEOBAHISA 3HATM-
TEJIbHO YBEJIUYUJIUCH U CTAJIU TETEePh aCCOIMUPOBATHCS C ONPEIEIEHHBIM 3TAllOM «I10-
uckoB». Illrocenep OuopeHna 6b1a HE TEPBOH U3 TeX, KTO MOOYK/al nccieioBaTerel
BBIXOJIUTH 34 MPEJIeJIbl TEKCTOB, HAITUCAHHBIX Oubieiickumu apropamu. Eme 6osiee 200
net Hazaz Ixo3ed IIpuctin ObLI U3BECTEH CBOEH «3TrajIMTapHON TEHJEHIUeH, mo-
CKOJIBKY CTPEMIJICSI BEPHYTD KEHIIUH M COIUAIBHBIX MapPTUHAJIOB B CTA/I0». ITO
He 3HAYUT, 4TO /Ixo3eda [IpHUCTIIM MOIKHO OTHECTH K «TPEThbeMy IOUCKY» WUJIN UTO pa-
6ota [loccnep PuopeHIpl HOJIBIIIE COOTBETCTBYET «CTAPOMY IOHMCKY». B 3TOU cTaThe
CCBUJIKA HAa «TPETHUH MIOUCK» UMEET IEJIbI0 CONOCTaBUTh uccaenoBanus llocenep Ouo-
PEHIIbI C UCC/IEZIOBAHNSIMU €€ COBPEMEHHUKOB, YTOOBI II0Ka3aTh, 4TO ee pabora 60JIb-
1IIe COOTBETCTBYET «TPETheMy Kputuueckomy moucky» (Third Quest Critical-Stream).
Bermejo-Rubio, F. (2009) “The Fiction of the Three Quests: An Argument for Disman-
tling a Dubious Historical Paradigm”, Journal for the Study of the Historical Jesus
7(3): 234; Birch, J. C. P. (2019) “Revolutionary Contexts for the Quest: Jesus in the
Rhetoric and Methods of Early Modern Intellectual History”, Journal for the Study of
the Historical Jesus 17: 35—80.
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koHTeKkcTa Mucycas. MHoroo6pasue Tem, KoTopbix [lrocesep @uopen-
IIa Kacajach B CBOUX HMCTOPUYECKUX HCCIEAOBAHUAX, HOCBAIIEHHbIX
Hucycy, a Takke KPUTHUKA ee PaOOTHI He TIO3BOJIAIOT OTHECTH ee K Ka-
KOMY-TO OZJHOMY >KaHPY WIH K OJTHOMY 3TAIly «IIOUCKOB».
Monorpadus Hlwocenep ®uopenus! «Mucyc u noJUTHKA UHTEP-
nperanuu» (Jesus and the Politics of Interpretation), kak u 6osee
paHHAA OAHOMMEHHAaA CTaTbA, IIOCBAIIEHBI KDUTUKE COCTOAHNA NCTO-
pudeckoil Hayku 00 Mucyce u 3amuTe aJIbTepHATUBHOTO METOZA HC-
cnenoBanus. KiloueBoli MOMEHT 3TON KPUTHKH CBS3AH C CYIIECTBYIO-
el Cper YUEHbIX «TPETHETO MIOUCKA» TEHAEHIINEeH paccMaTpUBaTh
TEeMy C JIByX Pa3HbIX TOUEK 3peHus. [IepBbIi MOAX0/I, JINOEepaTbHbIN
(kak y :xona Jlomunuka Kpoccana), [lrocciep ®uopeHna Kputu-
KyeT Ha IPOTSKEHUU BCel cBoel paboTel. dyiousa PozenbsaTT xa-
PaKTepU3yeT ero KaK «yCTapeBIINH BCJIEJCTBUE €ro OMOPHI Ha €BPO-
MefcKkuil uaean MykectBeHHocTd XIX Beka, KOTOPBIHM MpPe/Inosiaraer
JI0HUMaHue Mucyca Kak UCKIIOUYUTETHHON JIMUHOCTH, XapU3MaTHU-
HOT'O T€HMSA U BEJIMKOTro reposa“»°®. A.K.M. Axam pe3roMUpyeT 3TOT ac-
ekt kputuku [loccep OuopeHIfbl, yKa3blBas HA MOCTOSTHHYIO 60Pb-
0y, IMEBIILyI0 MECTO B ICTOPUYECKUX HCCIeZioBaHuAX Mncyca, Mexy
«unentudukanue ¢ Mucycom» (KoTopas MO3BOJISIET YUEHBIM HC-
II0JIb30BATh €0 KaK CPEJICTBO JJIA TOCTUKEHUsI COOCTBEHHBIX ITeJIeH)
U IPYTUM TOJXO0/I0M, B KOTOpoM Mucyc paccMaTprUBaeTcs: Kak «IIPUH-
OUIINaIPHO WHOH (M, TAKUM 00pa3oM, Kak 0e30MacHO BhITECHEHHBIH
ZIpyroii)»7. AnprepHaTtuBHOe penleHue Iliocesep ®uopeHnb! 3aKIIIO-
YaeTcs B CIIEAYIONIEM:

[Mcropuueckue auckypcest 06 Mncyce] A0IPKHBI CMECTUTD CBOM TEOPETH-
yeckui OKyc U cucreMy KoopauHat ot Vcropuueckoro Mucyca Kak uc-
KJIIOUUTETFHOTO YeJIOBEKa U XapU3MaTUUECKOT0 JIH/Iepa K 0CBOOOKIat0-
meMy ABuKeHnio BoskectBenHoit Myapoctu (Divine Wisdom), 4actbio
KOTOPOTO OH SIBJISIIICS, U IIEHHOCTAMH U [IPEICTABIEHUSIMUA KOTOPOTO OH
OBUI B 3HAUUTEIBHOU cTerneHu chopMupoBaH®.

5. Bond, H. (2012) The Historical Jesus: A Guide for the Perplexed, p. 19. Edinburgh:
T&T Clark.

6. Rosenblatt, E. (2002) “Review of Jesus and the Politics of Interpretation, by Elisabeth
Schussler Fiorenza”, Theological Studies 63(1): 204—205.

7. Adam, A.K.M. (2002) “Review of Jesus and the Politics of Interpretation, by Elisabeth
Schiissler Fiorenza”, Modern Theology 18(3): 419—422.

8. Schiissler Fiorenza, E. (2000) Jesus and the Politics of Interpretation, p. 21. New York:
Continuum.
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ATa nuTaTa N03BOJIAET HAaM He TOJIBKO IIO/IBITO’KUTh COOTBETCTBYIOIIHE
uccnenosanus lloccnep @ropeHITbl, HO U IOHATH €e MeCTO B IIOUCKaX
ucropudeckoro Nucyca. XeneH BoH/I OTHOCUT ee K «TPEThEMY ITOUCKY »
U TTIOKa3bIBAET, UTO €€ METO/IbI IIPUBOJIAT K IIpeJicTaBieHuo 06 ucyce
Kak 00 «y4duTesie MyApPOCTH, IIPOIIOBEAYIONIEM PaKAIbHBINA SrauTa-
pu3M», KOTOPHI OHA HA3bIBAET «IBMKEeHHEeM boxkecTBeHHOW Myzmpo-
cru»®. Tem He MeHee, Ha MO B3IIAN, oTHeceHue [Trocciiep ropeHIbt
K KaKOMY-JTH0O «ITOMCKY» sIBJIsIeTCs O0Jiee CII0JKHOU 3a/1aueii, Y4eM 5TO
MOKeT ITOKa3aThCs Ha MEPBBIH B3IJIA.

CyIIHOCTb €€ UCCIe0BATETHCKON PAabOThI 3aKJIIOUAETCA B KPHU-
TUYECKOM IIOJIXO7ie, UTO JieJlaeT BBIABJIEHUE CXOZCTBA M1y Hell
U ee COBPEMEHHUKAMU U IIPEIIeCTBEeHHUKAMH XOTSA U 0oJjiee TPyZ-
HBIM, HO BIIOJIHE BO3MOXKHBIM AesioM. Kuura bapra 9pmana «YTpa-
yeHHble XpucTHaHcTBa» (Lost Christianities) HAaUMHAETCS C aHATU3A
U ONHCAHUA aNoKpUUUYECKUX TeKCTOB. BhIlTosHeHUe 3TOH 3azaun,
no mHeHuto /I>xonarana Y.I1. bepua, «HampaBjieHO HA MOIYyJspU3a-
nuio Gakra JIpeBHEr0 XpUCTHAHCKOTO MHOT000pasus U OJTHOBPEMEH-
HO Ha Mpo0OJIeMaTU3aIuio Beero Bompoca o0 apropurere ITucanms»'.
Kak u Ilroccaep @uopenna, IpMaH BBIABIIAET PEATbHOCTh Pa3HO00-
pasus XpUCTUAHCTBA.

B cBoell cTaThe 1 YIIOMUHAIO Pa3HbIX aBTOPOB, KOTOPbIE COTJIACHBI
¢ aprymenTamu [locciiep OUOPEHIBI U Y KOTOPBIX ee paboTa He BbI-
3bIBa€eT CePhE3HBIX BO3PaKEHUH. B TO ke BpeMs ee Masio IUTHPYIOT™.
Ha nmpumepe peakmnuu Kpoccana Ha paboty Illiocciep ®@ropeHITbI
MO>KHO YBUJIETB, UYTO OHA IIPU3HAETCA NPeJICTABUTEIEM «TPEThEro Mo-
HUCKa», HO ee BKJIAJ, He IPUHUMAaeTcsd BO BHUMaHUe, TaK KaK He BIIU-
ChIBaeTcsl B COOTBETCTBYIOILIIME PAMKU. B TO 2Ke BpeMs, aHAIU3UPYS
kputuky Ilroccaep @uopennn! B azgpec Kpoccana, a gesnaio ciaenyo-
U BBIBOZ: OHA oOpaliaeT BHUMAaHKE Ha TO, YTO «IIpeHeOpexeHue
(emuHUCTCKON pabOTON ABJIAETCA HE MUCKIIOUEHHEM, a IPABUIIOM

9. Bond, H. The Historical Jesus, p. 21.

10. Ehrman, B. (2003) Lost Christianities: The Battles for Scripture and the Faith We Nev-
er Knew, pp. xi—xv. Cary: Oxford University Press; Birch, J.C.P. (2014) Cracking the
Canon: John Toland, “Lost” Gospels and the Challenge to Religious Hegemony, in
A.K.M. Adam, S. Tongue (eds) Looking Through a Glass Bible: Post Disciplinary In-
terpretations from the Glasgow School, pp. 85—112. Leiden: Brill.

11. Ccputok Ha Illoccnep ®uopeHIy HeT B IVIaBHBIX Tpyzax J»xona Maiiepa (Meier, J.P.
(1991) A Marginal Jew, Volume 1: Rethinking the Historical Jesus — The Roots of the
Problem and the Person. Yale University Press; Meier, J.P. (2009) A Marginal Jew:
Rethinking the Historical Jesus, Volume IV: Law and Love. Yale University Press) wiu
Jeitna Annucona (Allison, D. (2009) The Historical Christ and the Theological Jesus.
Wm. B. Eerdmans Publishing).
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B OuOJIeiCKON HayKe, B KOTOPOH TOCIOZCTBYIOT MYX4uHBI (male-
stream)», U yTBep:KaeT, uto Kpoccan ymyckaer u3 Buay GeMUHUCT-
CKYI0 paboTy MIPOCTO MIOTOMY, YTO OHA OTCYTCTBYET B €r0 COOCTBEHHOM
«MeTozie U crocobe peKOHCTpyKIuu»'2, 3aruman Kpoccana, Axam
numier, uto [ocenep PuopeHna — BCero JIMIIb 0J{HA U3 MHOTHX yde-
HBIX, pa0OTaOIKX B 3TOH HAYIHOU 00J1aCTH, I03TOMY BOIIPOC MOKHO
[TOCTaBUTh TakK: «Tak JiK y:K BUHOBATHl KOHBEHI[MOHAIbHbIE yUEHBIE,
KOT/[a YIIYCKAIOT U3 BUY ee paboThl ¥ OTAAIOT MPEANOYTEHNE MyOJIH-
KaI[UsAM TeX YUeHBIX, KOTOPble UTPAIOT MO OOBIYHBIM MpPaBUIAM?» '3,
TeMm He MeHee, 51 cUHMTal0, YTO 1Mof00HasA 3amuTa nozunuu Kpoccana
TaKKe fBJIsIeTCsA U 3amuTol mozuny [ocenep GropeHIis, TOCKOIIb-
Ky OHa ITOCBSAIAET CBOIO paboTy pa3o0aueHUuI0 3THUX «KOHBEHIIHO-
HAJIbHBIX IPABWI» B KauecTBe KupuapxaiabHbIX (kyriarchal). B ot-
guune oT Amama, Pozen6iarrt paszmesnser pazodaposanue Illiocciep
®uUOpeHITBI O MOBOY TOTO, YTO ee MaJo IUTUPYIOT, u muiieT: «He-
COMHEHHO, BIIOJIHE OIIPAaB/IAHHO pazJpakeHre GeMUHNICTOK, BEI3BaH-
HO€ TeM, UTO yYeHble-MyKUHHbBI He CChUIAIOTCS HAa MHOTOYUCJIEHHbBIE
PaboThI YUEHBIX-3KEHIIWH ITOCJIEIHUX JABAIIATH JIeT»S, PazHoOoOpasue
peaknuii Ha paboTsl [loceep PropeHIbl, HA MOH B3TJISA, SIBJISIETCS
CBU/IETEJILCTBOM IEHHOCTH (XOTSI M HEO/THO3HAUHOM) Mpe/iiaraeMbIxX
€10 U3BMeHeHUH B OMOJIeliCKOM HayKe.

Ee HayuyHas JesITEIbHOCTh OXBATHIBAET KaK BPEMsI «HOBOTO TIOHUC-
Ka», TAK ¥ BPEMs «TPEThETO IIOUCKA», I03TOMY Pa3MBIIIJIEHUA I10 I10-
BOJIy €e MEeCTa B «IIOMCKaX» JIOJIPKHBI YYUTHIBATH €€ COOCTBEHHOE OT-
HOIIIEHUE K TeMaM, XapaKTePHBIM JIJIsL 3TUX eprnoioB. Ha Mot B3I,
MBI He MOKeM oTHecTu uccienoanus Iocemep OUOPEHIIBI K «HO-
BOMY ITOUCKY», /IJISI KOTOPOTO XapaKTEPHO HMCIOJIb30BaHUE Pa3IHU-
HBIX KpUTEPUEB B KpUTHKe (popM (form criticism) u otnesenue Nucy-
ca ot uygausma. Hanmpumep, sTo Kputepuii pasnununii (dissimilarity),
KOTOPBIN «Ka)KeTcs CHenHaJbHO Pa3pabOTaHHBIM JJIg TOTO, YTOOBI
mpezacTaBuUTh Mucyca cTpaHHBIM 00pa3oM OT/I€JIEHHBIM KakK OT €ro
€BPEHNCKOro OKPYKeHUs, TaK U OT IEPKBU, KOTOPAs BOZHUKJIA TIOCTIE

12. Schiissler Fiorenza, E. (1997) “Jesus and the Politics of Interpretation”, The Harvard
Theological Review 90(4): 343—358.

13. Adam, A.K.M. “Review of Jesus and the Politics of Interpretation, by Elisabeth Schiissler
Fiorenza”, p. 421.

14. Kupuapxam — BaKHbBI TepMUH HeMUHU3Ma, 0003HAYAIONUH CTPYKTYPhI JOMUHUPO-
BaHUsI, KOTOPble PACCMATPUBAIOTCS B €IMHCTBE, ¥ BKJIIOUAIOIINI B cebsl pacusM, Cek-
CU3M, SUIKU3M U T.1. — IIpumeu. nepes.

15. Rosenblatt, E. “Review of Jesus and the Politics of Interpretation, by Elisabeth Schiissler
Fiorenza”, p. 204.
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Hero» ', Ilroccep @UoOpeHIia TPOBOIUT BAXKHOE Pa3IMUIUe MEXKIy
JIByMsI «IIOMCKaMH» B CMbICJIe aHTUUY/TAUCTCKON TOHAJIBHOCTU B OUO-
Jerickot Hayke. OHA MUIIET:

B oTyiurie OT «CTaporo MOUCKa» U «HOBOTO IOWCKA», HOBEUIINH, WIH
«TPETUH MOUCK» He CTPEMUTCS PEKOHCTPYHPOBATh HCTOPUYECKOTO
WNucyca B €ro IpOTUBOCTOSHUU € MyAau3MoM I Beka, HO paccMaTpuBa-
€T €ro KaK IOJTHOCThI0O MHTETPUPOBAHHOTO B CBOE BPEMS H KyJIBTYPYY.

Hecmotps Ha aTo, lltocesiep ®uopeHIla yTBEPKAAET, UTO «TPETHUH
MMOWCK» He TOJUTCA JJIsI MEKPETUTUO3HOTO /UAJiora, MOTOMY YTO
JIUCKYPCHI €r0 YYaCTHUKOB OCTAIOTCS KHUpHapxaabHbiMU'®, OHa CBs-
3BIBAET CBOIO KPUTHKY «/IyJICTUYECKON PUTOPUKH “HAYIHOTO  JIHIC-
Kypca HUCTOPUYECKUX HccaenoBanuil Mucyca» ¢ MpOABMIKEHUEM «II0-
JIMTUYECKOTO KOHCepBaTHU3Ma, MaprUHAIN3aIUN JKeHIUH (wo/men)
W AaHTUCEMHUTU3MOM»'Y. DTa AyajrucTUYECKas PUTOPUKA, BBOAAIIASA
B MCTOPUUYECKHE HCCIIeI0BaHUSA Mucyca qUIEMMY « WIA-HJIU» BMECTO
TOTO, YTOOBI IPU3HATh, YTO OUOJIEICKIe UCCIIeIOBAHUS IIPE/IIoJiara-
0T caMble pa3Hble PeKOHCTPyKIMU, 1o MHeHuIo [Iloccnep ®uopen-
IIbI, JIUIIH CIIOCOOCTBYET pa3/esIeHUAM MEKAY TPYIIaMU, KOTOPbIE
MOKHO ObLTIO ObI 06beIUHUTD. IMHU-/[KuuT JIeBUH obpaliaer ocoboe
BHUMaHMe Ha uHTepnpertanuio [liocciiep Pruopenneit Tembl «Hucyc
¥ UyJlau3M» B IIPOTUBOBEC YYE€HBIM, PAOOTAIOIINM B cepe KEHCKUX
O6ubIENiCKUX NCCIeIOBAHUM, KOTOPBIE CYUTAIOT, UTO «IHCyc U ero mo-
cJIeI0BaTE TN BPSI/L JIU CTABLJIH IO/ BOIIPOC IOMUHUPYIOIIME TTaTpHUap-
XaJIbHbIE HHCTUTYTHI CBOETO BPEMEHH »2°, JTa TOUKA 3PEHUS OIIHUPAET-
Cs1 Ha XapaKTEPHOeE /I «TPETHETO IMOKCKa» MPeJICTaBJIEHHE O TOM, UTO
HNucyc 6611 6s1ar0uecTUBBIM €BpeeM, cobsogaBmuM Topy, KOTOpoe
TEM CaMbIM IIOMEIIAET €r0 B IaTPUAPXaJIbHBIA KOHTEKCT, CBOMCTBEH-
HBIHN ero smoxe®. Takas nmoswurusi, mo MmHeHHIo [l1occiep @uopeHIIbI,
MIOPOK/IAeT AHTHEBPEUCKYIO apTYMEHTAITUIO, TIOCKOJIPKY UCTOPUYECKU
aKIeHT JieJlayicsl Ha YHUKaJIbHOCTU Mucyca B CMBIC/IE TTPOJIBHIKEHMUS

16. Bond, H. (2012) The Historical Jesus, pp. 17—18.
17. Schiissler Fiorenza, E. Jesus and The Politics of Interpretation, p. 40.

18. Schiissler Fiorenza, E. (2015) Jesus: Miriam’s Child, Sophia’s Prophet: Critical Issues
in Feminist Christology, p. 73. London: Bloomsbury Publishing.

19. Levine, A.-J. (2003) “Review of Jesus and The Politics of Interpretation, by Elisabeth
Schiissler Fiorenza”, The Journal of Religion 83(1): 110—111.

20. Schiissler Fiorenza, E. Jesus and The Politics of Interpretation, p. 41.
21. Ibid., p. 40.
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UM PaInKaJIbHO WHOU STUKU. DTO aBTOMATHUUECKH ITPEATIONATAET, UYTO
Wucyc BpICTYnIATT HMEHHO IIPOTHUB Hy/AaN3Ma, YTO OTPa3UJIOCh B €ro To-
TOBHOCTHU IIOKEPTBOBATH COOO pajiii MPOTUBOCTOSHUSA « PUTYAJIUCTHU-
YeCcKOMY WJIH JIETATUCTCKOMY uyAausmy»22. 3aech lloccaep ®uopeH-
112 UCIIOJIb3YET TEMY AaHTUCEMUTU3MA B XPUCTUAHCKUX (PEMUHUCTCKUX
HCCIIEIOBAHUAX, YTOOBI IMOAYEPKHYTh pa3sHooOpasue myzan3ma Bro-
pOro XpaMa U BBIBECTH PaccCMOTpeHue coOsosieHuss Topsl U3 HOBO-
3aBETHOTO KOHTeKCTa?. VIcrop3ysa repMeHeBTHKY TaMATH, OHA IPH-
3bIBAET HCC/Ie/IOBaTeNIEN MPU3HATH €BPEHCKIe KOPHU XPHUCTUAHCTBA
U IOMHUTBH, «ITO OCHOBOIIOJIAraromnas peMUHUCTCKAas XPUCTUAHCKAS
HCTOPUS — 3TO UCTOPUSA €BPEUCKUX JKEHIIUH U UX IPECTABIEHUN» 24,
Pozenbiart, pestomupys npenocrepexkenus Ilroceinep @uopeHIsl,
aJ[pecoBaHHbBIE MCCJIEIOBATEIbHUIIAM-()EMUHUCTKAM, TUIIET:

®emuHHUCTCKHE TTOAX0/BI K HoBoMy 3aBeTy JOIKHBI IPOTHUBOCTOSTH
TeHJIEHIIUU K IIOBTOPEHUIO aHTHUCEMUTCKUX IpefpaccynkoB. Myna-
W3M IIPOCTO YCTPAHSIETCSA, €CJIM YUeHbIe MPOTHBOIIOCTABIISIOT 0CBOGO-
JUTEJIbHOE OTHOollleHue Mucyca K KeHIIMHAM JIOXKHOMY MOHUMaHUIO
«Jerajimu3Ma» JipeBHero l3zpawmssa. ®eMUHUCTKYU JOKHBI BHUMATEb-
HO CJIEZIUTH 32 CBOUMH MHTEPIIPETAUAMEU, YTOOBI HE JIOMYCKATh B HUX
AQHTUCEMUTHU3MA®.

He menee BaxkHo u To, uto [ll1occiep ®ropeHna KpUTUKYET «TPETUH
IIOMCK» 32 €ro IMO3UTHUBU3M. Bosblie obOpalaer BHUMaHue Ha IPes-
noxenusii [liocciep @PUOPEHIION CABUT «B PUTOPUUECKOE IIPO-
CTPAHCTBO MHTEPIIPETAINN, KOTOPBIH MO3BOJIAN OBl M30eraTh Mo3u-
TUBUCTCKOT'O MTO/IX0/Ia K OMOJIEHCKUM HJIM UCTOPUIECKUM TEKCTaM» 25,
Pozenb6uart numier o Tom, 4to [iocciiep @uopeHiia 6pocaet BbI30B
«JIOKHOU Ipe3syMInmun» COIHOJIOrOB B OTHOIIEHUN O6’beKTI/IBHOCTI/I
UX JAHHBIX U 3aTE€M OIIMCBIBAET €€ IIO3UIUI0 TaK: OHA OTBEPraeTr «Io-

22. Ibid., p. 43.

23. [loccaep Puopenna nqurupyer «Keuckyio bubnuio» (The Women’s Bible) xak ucrou-
HUK aHTHceMUuTH3Ma: «HeraTuBHbIle KOMMeHTapuu B ,KeHckoi bubnuun®, kacawouye-
cs1 MyZjau3Ma, COCPEIOTOYEHBI Ha JUCKYCCHUSX OTHOCHUTEIBHO T.H. Berxoro 3asera, oco-
OEeHHO OTHOCAIIUXCS K M30paHHOCTU eBpelickoro Hapoza». Schiissler Fiorenza, E.
(1998) Sharing Her Word, p. 68. Edinburgh: T&T Clark.

24. Schiissler Fiorenza, E. (1995) In Memory of Her: A Feminist Theological Reconstruc-
tion of Christian Origins, p. 107. London: SCM.

25. Rosenblatt, E. “Review of Jesus and the Politics of Interpretation, by Elisabeth Schiissler
Fiorenza”, p. 205.

26. Volpe, M.A. “Elisabeth Schiissler Fiorenza (1938-)”, p. 712.
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HNCK OJOKa3aTeJIbCTB» W HACTaUBA€T HA TOM, YTO «BHUMaHHUE JOJI2KHO
OBITH COCPEIOTOYEHO HA CaMOU paboTre MaMsITH KaK PEKOHCTPYKTHB-
HOH mapagurme»?’. JIJis OTKa3a OT «IIOMCKa JOKasaTesbeTB» Illrocc-
Jiep dropeHIia OTCTauBaET UCCIEN0BATEIbCKUN ITOAX0/I, OCHOBAHHBIH
Ha «IIOJIUTUKE MHTEPIIPETAIluN», «CMbBICIOMOPOXKAeHun» (meaning-
making) u mamsTH.
IIpennoxennsii [loccnep PuopeHnoN mepexos K «HIaMATH»
B KAUeCTBE TEOPETHUECKON OCHOBBI «TPETHEro IMOMCKa» IOZpasyMe-
BaeT OTKa3 OT MOHHUMaHMA Mucyca «Kak HUCKIUYUTETHHOTO YeIoBe-
Ka» U MOOYK/aeT ucciaeaoBaTeied K paboTe «C MaMATHIO B yYeHHYe-
cTBe paBHBIX (memory in the discipleship of equals)»*8. PaccmaTpuBas
yuenue Mucyca ¢ TOUKHA 3peHUs] TOTO, YTO OHO MOTJIO O3HAYATH JJIs
ero ciaymaresei, [[liocesep ®uopeHIia OTCTauBaeT CBOe MOHUMaA-
HHE Cep/IleBUHbI yueHusa Mucyca: Bce yioau paBHbI?. CiecTBHEM
9TOTO CIIBHUTIA, JOKA3bIBAET OHA, OyAET cieaymwoliee: «Bosblie Helb-
351 YTBEPKIATh, YTO JKEHIUHBI (Wo/men) He BIUSIA Ha CBI3aHHbIE
C I/II/ICYCOM Tpaaguliuu U ABHUXKEHUA», HECMOTPA HaA TO, YTO «pPEJIUTrn-
O3HBIE TEKCTHI U TPAJULINH ObLTH ¢cHOPMYIMPOBAHBI C TOUKU 3PEHUS
MY?KCKOH BJIUTHI M He OTPAXKaJIM B3TJISAABI U OIBIT JKEHIUH»3°. Ja-
Jiee B TOH K€ CTaThe OHA IIOKa3bIBAET, UTO MpejcTaBienue 06 Mucy-
ce Kak IOZBEPrHyBIIEM COMHEHHIO YOEXIEHUsI CBOUX COBPEMEHHMU-
KOB IIPEyBEJINYEHO, U JIeJIaeT aKIeHT Ha TOM HCTOPUYECKOM (haKTe,
uyto Mucyc He ObLI MEPBBIM, KTO OPOCUJI BBI3OB «JIOMHHUPYIOIIUM
KUPHAapXaJIbHBIM CTPYKTYpaM OOII[eCTBA U PETUTHH B aHTUYHOCTH»3'.
[Troccirep ®uopeHIia He OMUCHIBAET JIETATU KAKOTO-TUO0 U3 TaKUX
aJIbTEPHATUBHBIX JBI)KEHHUH (UTO OBLIO OB BechbMa kcraTu). OgHAKO
ee TOYKAa 3PEHMS BIIOJIHE SICHA: YTOOBI HECTH OCBOOOIUTEIBHOE II0-
cianue, pepopMaTop He 00513aTeILHO N0JKeH ObITh « Borom, marato-
IIIUM I10 3eMJIe»32,
IMapajgurma naMsTH, ucnosbsyemas [rocciep OuopeHiiei, mopa-
3yMeBaeT IIOMeEIeHUe «IIPAKTHUK, CUCTEMAaTUYECKUX CTPYKTYP U KEH-

27. Rosenblatt, E. “Review of Jesus and the Politics of Interpretation, by Elisabeth Schiissler
Fiorenza”, p. 204; Schussler Fiorenza, E. Jesus and The Politics of Interpretation,
p. 6.

28. Schiissler Fiorenza, E. “Jesus and the Politics of Interpretation”, p. 354.

29. Schiissler Fiorenza, E. (1984) Bread not Stone: The Challenge of Feminist Biblical In-
terpretation, pp. 91—92. Boston: Beacon Press.

30. Schiissler Fiorenza, E. Jesus: Miriam’s Child, Sophia’s Prophet: Critical Issues in Fem-
inist Christology, p. 74.

31. Schiissler Fiorenza, E. “Jesus and the Politics of Interpretation”, p. 355.

32. Ibid., p. 354.

Ne2(39) - 2021 99



COBpeMEHHaH KOHTEKCTyaJibHAaA TEOJIOTUA

muH (Wwo/men) B IEHTP UCTOPUYECKON PEKOHCTPYKIIMH» PA/IH JIyd-
IIeTO IOHUMAaHUA JIBIKeHUA Iucyca ¢ TOUKU 3peHUs TOTO, YTO OHO
3HAYUJIO /IJII HENIOCPE/ICTBEHHO 3aTPOHYTHIX UM JIIOAEH U UTO OHO
3HAYUT /IS T€X, KOTO OHO 3aTpParuBaeT CcerojiHaA33. B mpenucioBuun
k kaure «Uucyc: ceta Mupuam, npopok Codun» (Jesus: Miriam’s
Child, Sophia’s Prophet) llwocciep ®PuopeHIia MUIIET, 4YTO ee paboTa
He 00513aTeJIbHO UMeeT IIeHHOCTb J1s1 Xpuctosoruu. CKopee, 3TO «I10-
MIBITKA KPUTUYECKU UCCIIE/IOBATH JTMHIBUCTHYECKUE U TEOPETHIECKIE
OCHOBaHUsA, KOTOPHIE CIIY»KAT JIMH3aMH Jiid ureHus [lucaHus u yda-
cTusA B (DEMUHHCTCKUX XPUCTOJIOTHUECKUX JUCKycCcUsx»34., OHa mpsi-
MO 3asBJI€T, YTO 9TA KHHUIA He IIpe/JlaraeT «IIOWCK» WHOU BEPCHH
Nucyca u3 Hazapera, HO B Hell BHICKAa3bIBaeTCA KPUTHKA TeOpeTHde-
CKUX OCHOBAaHHH MOJOOHOTO TUCKYypcas.

[Troccsiep PUOpeHIIA CUMTAET: €CJIM HUCCIJIEIOBATENIN UCTOpUYe-
ckoro Mucyca mocieAyoT «9MaHCUIIATOPCKOM MOJTUTHKE MHTepIpe-
Tallui», TO OHU «IIEPECTAHYT MOAJEPKUBATh HAYYHBIE JUCKYDPCHI
rocrozictBa»3%. TakuM 0O6pas3oM, MOJUTHUKA WHTEPIIPETAIMH UMeeT
OTHOIIIEHUE K BBISIBJIEHUIO «CMBICJIOTIOPOK/IeHUs» (meaning-making)
B CaMOH ceplleBUHE MCCIe0BaHUN ucropudeckoro Mucyca. Ilpu
3TOM OHA NPU3bIBAET YUEHBIX B3IJIAHYTh Ha JBIKeHHe Mucyca B KOH-
TEKCTE «COBPEMEHHBIX COITMATBHBIX JBUKEHUN », KOTOPHIE TEM CAMbBIM
CTAHOBATCSA YaCThIO OMOJIEHCKUX HCCIeT0BAHUIY. DTO IIPOUCXOIUT
MOTOMY, UTO OubJIelickas MHTEPIPETAIUs He MOXKET OTPAHUUUTHCS
BbIACHEHUEM TOT'O, YTO aBTOP M3HAYa/IbHO UMEJI B BUAY. I[.TIH TOro,
YTOOBI TEKCT OBLJI TOYHO PEKOHCTPYUPOBAH, HHTEPIIPETANNA TO/KHA
VUHUTHIBATH €T0 HbIHEITHEE TeOJIOTHYeCcKoe 3HaueHne3®. B oTHomeHnn
Ba)KHOCTHU JINTEPATYPHON KOMIO3UIINU bepu JIeMOHCTpUpYeT 3Ha-
yuTesapHOe cxozceTBo ¢ [Mioceep duopentieli, HanpuMep, KOrza OH
yTBEPIK/Ia€eT, UYTO HA cofiepKaHre Brubry HanpsaMyIo BTN 0cOOeH-
HOCTU KOHTEKCTa coobiiecTB aHTHYHOTO bimkHero BocToka u rpe-
KO-PpHMCKOTO MUPA; COOTBETCTBEHHO, IIPUOPUTETHI UCTOPUYECKUX aB-
TOPOB, HECOMHEHHO, OTJIMYAJIUCH OT IIPUOPUTETOB aBTOPOB, KOTOPBIE

33. Ibid.

34. Schiissler Fiorenza, E. Jesus: Miriam’s Child, Sophia’s Prophet: Critical Issues in Fem-
inist Christology, p. ix.

35. Ibid., p. 4.
36. Schiissler Fiorenza, E. Jesus and The Politics of Interpretation, p. 29.
37. Ibid.

38. Schiissler Fiorenza, E. Bread not Stone: The Challenge of Feminist Biblical Interpre-
tation, p. 32.
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MIUIIYT /I COBpEMEHHOU ayauTopun®. [1o100HBIM xe 0Opa3oM /i
Jl>xona baprona 6ubsetickas KPUTHKA — 3TO «B IEPBYIO OUEPETH JIH-
TepaTypHas OIlepalusi», a KUCTHHA TEKCTa BTOPUYHA T10 OTHOIIIEHUIO
K OCHOBHOM KPUTHUYECKOU (PYHKITUU HOHUMAHUA»4°. DTOT MOAXOL
CBU/JIETEJIBCTBYET O CXOJICTBE C MOJIUTUKON nHTepupeTarun [loccaep
®uopeHIIbI; 11 BhIACHEHUA (QYHKIIUH TEKCTA OH JIOJDKEH OBITh UCTO-
pUYecKu olleHeH/ peKOHCTpyHupoBaH. CaenoBaTeIbHO, UCCIe0BATEIH
JIOJKHBI IPU3HATD, YTO OMOJIeiCKIEe THCAHUSA SABJIAIOTCA MACThIPCKU-
MU TEOJIOTUUECKUMU OTBETAMH HA CUTYaIlUU U MPO0JIeMbl BpEMEHH
CBOEro HallMCaHUuA.

ITomo6uBIM ke oOpazom XanmBop MokcHec 0OHApY:KHUBAeT B UCTO-
pUYecKux mccaeoBaHUAX Mucyca TeHIEHINIO0 K IMXOTOMUYHOCTH.
On nuier: «MTak, pa3judHble MOAXO0Abl [K UCTOPUUYECKUM HCCIIe-
noBaHuAM Mucyca] oTpakaoT pa3jIUyHbIE COBPEMEHHbIE MHTEPECH
U, ABHO WJIU HESIBHO, Pa3/IMYHBIE TIOJINTUKU HHTEPIpeTanun»+2. Tem
He MeHee, DTOT IOJXO/ UMeeT CBOUX KpuTukoB. Hampumep, I:xoH
X. DJUTHOTT CUUTAET, UTO yUEHbIE JIOJI’KHBI «U30eraTh HaBA3bIBAHUSA
JIDEBHUM KMCTOUHHUKAM UYK/BIX U HEMOAXO/SIINX COBPEMEHHBIX Ka-
Teropuii»4. OmHako pabora Illrocciiep @UOPEHITBI COCTOUT HE IIPO-
CTO B M3BJIEUEHUU HCTOPUYECKUX (PAKTOB U3 JIDEBHUX HCTOUYHHUKOB;
KaK TEO0JIOT OHA BBICTYIAET 332 STUYECKUU MTO/IX0/, KOTOPHIN TPU3HAET
BJIMSIHHE 3TUX UCTOYHUKOB HA PeasIbHYIO *KU3Hb. Bompoc 0 Tom, HaBsI-
3bIBAET JIM OHA TEM CAMBIM «UyKbI€» KATETOPUU 3TUM HUCTOUYHHUKAM,
SIBJISIETCSA TIPEAMETOM CyOBeKTUBHOM O1leHKH. Ho, Ha MO B3TJIA, /JIs
TOTO YTOOBI UCTOPUUECKUE HCCIenoBaHusa Mucyca ocTaBaIuCh aKTy-
JIBHBIMHY, OHU JIOJDKHBI CTPEMUTBCA PEKOHCTPYUPOBATD IPEBHUE TEK-
CTBI TAKUM 00pa3om, 4TOObI OHU OBLITU TOHATHBI CETO/THA.

39. Birch, J.C.P. (2016) “Gospel Narratives, Miracles, and the “Critical” Reader: The Eclipse
of the Supernatural — Case Studies in Eighteenth and Nineteenth Century Biblical Her-
meneutics”, Relegere: Studies in Religion and Reception 5(1): 61-93; Birch, J.C.P.
(2019) “Revolutionary Contexts for the Quest: Jesus in the Rhetoric and Methods of
Early Modern Intellectual History”, Journal for the Study of the Historical Jesus 17:
36.

40. Birch, J.C.P. “Gospel Narratives, Miracles, and the “Critical” Reader: The Eclipse of the
Supernatural — Case Studies in Eighteenth and Nineteenth Century Biblical Herme-
neutics”, pp. 70—71.

41. Schiissler Fiorenza, E. Bread not Stone: The Challenge of Feminist Biblical Interpre-
tation, p. 39.

42. Moxnes, H. (2013) “Jesus in Discourses of Dichotomies: Alternative Paradigms for the
Historical Jesus”, Journal for the Study of the Historical Jesus 13(1): 130—152.

43. Elliott, J.H. (2002) “Jesus Was Not an Egalitarian. A Critique of an Anachronistic and
Idealist Theory”, Biblical Theology Bulletin: A Journal of Bible and Theology 32(2):
75-91.
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B cymHocTH, KII09EBOM ocobeHHOCThIO HccenoBanuii 1locerep
®DuopeHITbl ABIAETCA COCPENOTOYEHHOCTh HA COBPEMEHHBIX IMpobJie-
Max. OUeBU/IHO, UTO 771 ee pabOThI BaXKHBIM SIBJISIETCS BIUSHUE HC-
TOPUYECKUX HCCIeoBaHuE Mucyca Ha peJIuruio U 00IecTBO. DTO MO-
3BOJISIET HAM IIOMECTUTH €€ B COOCTBEHHBIH UCTOPUUYECKUH KOHTEKCT,
XOTSI OH He 0053aTeJIbHO COBIAJIA€T C MCTOPUUYECKUM MECTOM KaK
yY9aCTHUKA «TpeTbero moucka». [liocciep ®uopeHna akTUBHO KpHU-
TUKYeT CBOMX COBPEMEHHUKOB W IOJYEPKUBAET COIUATHHO-TIOJIUTH-
YecKyro 00yCJIOBJIEHHOCTD TO3UIIMU UCCIIEZ0BATEIEH HCTOPUYECKOTO
Wwncyca. Hanmpumep, oHa nutupyet Jutepa ['eopru, KOTOPBIN CBA3BI-
BaeT «HOBBIH MMONCK» (KaK U «CTapbIii») C €ro «COIMAIbHON JOKAIH-
ell B paMKax 5BOJIIOIUY Oyp2Kya3Horo co3HaHuA»*. Jlanee Ilroccep
duopeHIIa MOKa3bIBAET, YTO HOBEHUIIINI MTOUCK HCTOpHYECKOro Mucy-
ca COBITQJIAET C «IOHEMOM IIPABBIX IOJUTHYECKUX MAPTUHA U BO3-
POK/IEHHEM DPEJINTHO3HOTO (PyHIaMeHTaIn3Ma», YTO MOATBEPIK/IAET
yupexzienue «Cemunapa Mucyca» (Jesus Seminar)# B KayecTBe pe-
aKuu. JTO SIPKUU NMPUMep TOro, KaK OHA JEeKOHCTPYUPYET HappaTHU-
BBI, OTCTANBAaeMbI€ TEMU, KTO MPETEH/IyeT Ha «UCTUHY», IIOKA3bIBA,
YTO KOHTEKCT, JIEXKAIIUI B OCHOBE JII000r0 UCCIeI0BAHMSA, HEN30E3KHO
OKa3bIBaeT BJIUSAHUE HA caMo HcciieZjoBaHre. HappaTuBbl MOTYT OBITH
JIEKOHCTPYHUPOBAHBI € TIOMOIIIBIO TI0/IX0/1a IIOJTUTUKH UHTEPIIPETAIINH,
a TepMEHEBTHKA IMOJ03PUTETLHOCTH HEOOX0UMa I TOTO, YTOObI
HCCJIeIoBaTe I MOTJIM IIPU3HATh, YTO OMOJIEHCKHE TEKCThI SIBJISIOT-
¢Sl pe3yJIbTaTOM aHJIPOIEHTPUYHOTO KOHCTPYUPOBAHUS OMOIEHCKOM
ncTopun*®. ATOT MOMEHT UMeeT (pyHAaMeHTaJIbHOEe 3HAaUeHHe JIJIA ee
paboThI, TOCKOIBKY HCTOPHYECKasd Hayka o0 Mucyce mmeeT mpsmoe
BJINSTHHE HE TOJIBKO HA KU3Hb XPUCTUAHCKUX KEHIIVH, HO U Ha 0Yep-
HEHHE eBPEeHCKUX KeHIUHY. TakuM o0pa3oM, IeHTPAJIbHBIN IIyHKT
aprymenTanuu Ilocciiep ®HOpPEHIBI COCTOUT B CIIELYIONIEM: €CJTH ObI

44. Schiissler Fiorenza, E. “Jesus and the Politics of Interpretation”, p. 346.

45. Ibid., p. 349. “Cemunap no HUucycy” (Jesus Seminar) — ucciefoBaTeabcKast rpyIa,
BosHuKmas B CIIIA B 1985 r. ¥ aKTUBHO JIeHCTBOBABIIAsA JI0 CepeIUHbI 2000-X IT. Ce-
MHHap OObEeMHIII HECKOJIBKO JIECATKOB CIEUANTNCTOB 110 HoBoMy 3aBeTy u sHTy3Ha-
CTOB, KOTOPBIE PELIUJIN pa300paThCsi B TOM, UTO U3 CJIOB U MOCTYIIKOB Mucyca cOOTBET-
CTBYeT JIeHICTBUTEIBHOCTH; B pAMKax ceMUHapa ObLIN OIy0IMKOBAHBI HECKOJIBKO TOMOB,
OTpaXKaIIIUX pe3yabTaThl UccaenoBaHuii. Cm.: Cmenanosa E.A. Otrosocku Pedopma-
[[MU: aJIbTepPHATHBHOE XPUCTUAHCTBO B JIUTEPAType U KUHO // BorocsoBckue pa3Mpliii-
nenwust. 2017. N2 19. C. 128—149. — Ipumeu. ped.

46. Schiissler Fiorenza, E. Bread not Stone: The Challenge of Feminist Biblical Interpre-
tation, p. 15.

47. Schiissler Fiorenza, E. Jesus and The Politics of Interpretation, p. 42.
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y4eHble IPU3HAIN POJIb KeHITUH B HoBoM 3aBeTe, TO U cerofHsIIHee
TTOJIOJKEHHE JKEHIIUH YIIYUIIUIOCH OBI4S,

C ee TOuKM 3peHU:, AUCKYpPCHI 00 Mucyce «IepersieTeHsl ¢ rere-
MOHUCTCKUMH KYJIbTYPHBIMH U COIUAJIBHBIMU HAEOJOTUsAMU». Ee
nosimTuKa cMmbiciaa (politics of meaning) HampaBjieHa Ha pelleHIe
9TOHN MPoOJIEMBI YEPE3 PACCMOTPEHUE UCCIIETOBAHUM, TTOCBAIIIEHHBIX
Nucycy, B CBETE UX BIUAHUSA HE TOJIHKO HA PEJTUTHO3HBIE COOOIIECTBA,
HO U Ha «3alajiHble KyJIbTypbI»+°, CaMH HUCCIIEOBAHUS HCTOPHUIECKO-
ro ucyca J0KHBI 03a00TUTHCS] CBOMCTBEHHON UM « MHTEPHAJIM3AITH-
eli TereMOHUCTCKOTro 3HaHus 00 Mucyce», 4TOObI 0CO3HATDH CIIOCOOBI,
KOTOPBIMH X METOBI MOIEP:KUBAIOT KupHoneHTpuuHnoe (kyriocen-
tric) noBeneHue. «2KecTpl AUCTAHIIMPOBAHUA» U METO/IbI, TPUMEHsIE-
MBbI€ HCCIIEZIOBATEISIMUA UCTOpUUYecKoro Mucyca, CIyKaT JIUIIb TSI
TOTO, YTOOBI OIIPAB/IaTh MTOCTOSTHHBIE BTOPKEHUA yUEHBIX B ATy IIPO-
6JieMaTHKy U TIOSIBJIEHHE HOBBIX MHTepnperanuii Mucyca»s°. Hanpu-
Mep, [[Troccep PropeHIia OTMEYAET, YTO JIOKTPUHAIbHAS TTAPAUrMa
MpezicTaBJsieT cO00U MPOBIEMATHYHBIN UCCIEI0BATEIBCKUN TTOAXO/T,
[IOTOMY YTO paccMoTpeHue Bbubimu kak nmpsamMoro oTkpoBeHus bora
OrPaHUYNBAET BO3MOXKHOCTH €€ MHTEPIPETALUU U PEKOHCTPYKIINUS',

Yto kacaerca mecta Illrocciaep OUOpeEHIBI B «IIOUCKAX», TO, He-
CMOTpSI Ha ee MacCHITaOHYI0 KPUTUKY UX YUYaCTHHKOB, OHA CTPEMUT-
cs1 HAWTU KOHCEHCYC CPEJId WMCCJIEIOBATENIEH U «IIPOSICHUTh Pa3jiny-
HbI€ CETOAHANIHNE ITIO3UIUN, KOTOPbI€ MOI'JIX 6bI 6I)ITI) aKTyaJIbHbIMH
JUI HAllIUX COBPEMEHHUKOB»52. JIaeT JIiu 5TO cTpeMJIeHNe K KOHCEHCY-
Cy 1 TOTOBHOCTb IPU3HATb Y6e[[I/ITeJII)HOCTI) HEKOTOPbIX O6HII/IX yTBED-
JKIAEHUN BO3MOXKHOCTH OTHecTH Illiocciep OHOPEHITY K «TPETheMy
roucky»? IIpexie ueM MbI TOITPOOOBATIM OTBETUTH HA 3TOT BOIIPOC,
OHa caMa IMPOSICHHUJIA CBOIO MO3UIHIO: JiaXKe OOIENPUHSTHIE BBICKA-
3pIBaHUs 00 Mucyce He sABIAIOTCA HaKTaMU; OHHU BCE €Ile OTKPBITHI
JUIs KDUTUKY U JI0JDKHBL OBITH IOJBEPTHYTHI KPUTHKE, YTOOBI OCTa-
BaTtbcA aBTopuTeTHBIMU. [Ilroccaep @uopeHna CUUTAET, UTO JlaxKe
TEKCTBI, KOTOPhIE yUEHbIe CUMTAIOT «IIEPBUYHBIMH», BCE €IIle MO/JIe-
JKaT 00CYK/IEHUI0, IIOTOMY UTO OHU CAMU SIBJISAIOTCA WHTEPIIpETAIuen

48. Volpe, M. A. “Elisabeth Schiissler Fiorenza (1938-)”, p. 712.
49. Schiissler Fiorenza, E. Jesus and The Politics of Interpretation, p. 42.

50. Adam, A.K.M. “Review of Jesus and the Politics of Interpretation, by Elisabeth Schiissler
Fiorenza”, p. 420.

51. Schiissler Fiorenza, E. Bread not Stone: The Challenge of Feminist Biblical Interpre-
tation, p. 28.

52. Schiissler Fiorenza, E. “Jesus and the Politics of Interpretation”, p. 344.
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(BO3MOKHO, Jake KOHTaMUHAIMEH) TOrO MJIM MHOTO COOBITHSA He3a-
BUCUMO OT TOTO, MPOUCXOMJIO OHO B JEHCTBUTEILHOCTH WJIU YK€ CO-
Jiepskanoch B MU(pOIOTUUECKOM BOCIIOMUHAHHUI,

B 3axstoueHue cieayer ckazaTh, YTO Bes JiessTesibHOCTD 1rocciep
®duopeHIIbl HAIIpaBJieHa Ha BBISABJIEHUE HEJIOCTATKOB B COBPEMEHHBIX
(a B HEKOTOPBIX CJIydasaxX U B HCTOPUYECKUX) TPEH/aX O1OIeNCKIX uc-
cinenoBanuii. OHA JIeJTa€T 9TO MyTEM BBIJIEJIEHUS PsJIa OCHOBHBIX 00-
JlacTed, moIeskaux pedbOpMHUPOBAHUIO, OCHOBBIBASCH HA TIOJIXO7IE
K HCCJIEJOBAHUAM HCTOpUUecKoro Mucyca B mapajurMe «IIOJIUTH-
KW WHTEpIIpeTanuu». VceaeaoBaTeand HOKHBI OABEPraTh KPUTHU-
Ke CBOIO paboTy, OTBETUB Ha CJIEIYIOIHE YEThIPE KJII0UEBBIX BOIIPOCA:

1. CoxpaHseTcs Jix / BOCIIPOU3BOIUTCSA JIU aHTHEBPEHCKas IIPE/IB3ATOCTh?
2. JlaeT 11 PeKOHCTPYKITUA BepHOE OIIMCAHUE KEeHIIIUH B COOTBETCTBYIO-
IAHA UCTOPUYECKUN TTEPUOJ?

3. YUuTHIBAIOTCA JIM KOJIOHUAIBHBIE WJIN 3allaHbIe IPELyCTAHOBKU?

4. IlpusHaeTcs i TOT GakT, UYTO I7106aTU3AIUA «CIIOCOOCTBYET ITOJTUTH-
Ke UCKJIIOYEHM s, HETIOJTHOIEHHOCTH, IIPEIPACCYAKOB U IeTyMaHU3AINH
B (popMUPOBAHUY KYJIBTYPHOH WJIN PEJIUTHO3HOU UJEHTHUHOCTH» 254

ITo noBony nosunuu Irocciep @ropeHIBI B «IIOMCKAX» HUCTOpPUYe-
ckoro HMucyca s cumTao, 4To ee cjaefyeT OTHECTHU K «TPETheMy IIO-
HCKY», XOTsI €e pabOThl HACTOJIBKO OTJIMYAIOTCS OT PaboT ee COBpe-
MEHHHUKOB U HACTOJIBKO PAJIUKAIHHBI, UTO B IAHHOM CJIy4yae BIIOJIHE
MOKHO TOBOPHUTBH O «YETBEPTOM ITOHCKE» WJIK O «TPETheM KpUTHUe-
ckom noucke» (Third Quest Critical-Stream). TIoCTOSSHHBIE CCBLIKU
[Trocemep @uopeHNB! HA CIE/CTBUSA, BBITEKAIOI[E HE TOJIBKO U3 ee
COOCTBEHHBIX HCCJIEJIOBAHUI, HO M U3 UCCJIEJIOBAaHUM ee KOJUIET, 3a-
HUMAIOIIUXCA U3YUeHHeM HcTopuueckoro Mucyca, a Takke Ha caMo-
IIOHMMaHWEe KAaK OTJIEJIbHBIX JIIOJIEN, TaK U IIEJIbIX COOOIIECTB, CBU-
JleTesIbCTBYET 00 YHUKaIbHOCTH ee mozaxona. llocemep duopenna
YKa3bIBaeT HA JIAJIEKO WYIIHE IOCIE/ICTBUSA HCCIIeIOBAHUI UCTOPHU-
yeckoro Mucyca u crapaercs moOyUTh K 3TOMY CBOUX COBPEMEHHU-

53. Schiissler Fiorenza, E. Jesus: Miriam’s Child, Sophia’s Prophet: Critical Issues in Fem-
inist Christology, p. 5.

54. Schiissler Fiorenza, E. “Jesus and the Politics of Interpretation”, p. 352. Co BpeMeH:n
BbIxozia cratbu lloceep @UOPEHIBI B 1997 T. «Tyrobamu3anus» nmpuobpesia MHOXKe-
CTBO 3HAYEHUI, MHOTHE M3 KOTOPBIX IIPEAIIOIATal0T €€ MOHUMaHUe He KaK UCTOYHHUKA
JleTyMaHU3aIi|, HO, CKOpee, KaK MCTOUYHHUKA OCBOOOXK/AeHUsI. B maHHOM citydae st ObI
MPEeIJIOKIIA BMECTO «TJI06aIu3auu» UCI0JIb30BaTh TAKOM TEPMUH KaK «0eyioe mpe-
BOCXOZICTBO» HJIHU Jake cobcTBeHHBIH TepMuH Illiocciiep PuopeHIB — «KHpHapXaT»
(kyriarchy).
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koB. Ta «HAIOPUCTOCTH», C KOTOPOH OHA 3TO JIEJIAET, ABJIAETCA OC-
HOBHOU NPUYHHON KPUTHKHU B ee ajsipec. Tak, AlaM IUIIET, YTO €€
KPHUTHKA HACTOJIBKO OCTPA, YTO OHA MOMKET OTTOJIKHYThH JIa’Ke TeX, KTO
ell CUMIIATHU3UPYET, U 3aCTaBJIAET 33JyMaTbCs O TOM, CTOUT JIU MIPHU-
CIIyIIUBATBCA K ee BbIBoZam®. HecMoTpsA Ha 3TO, BO BCeX IPOUYUTAH-
HBIX MHOIO OT3bIBax 0 paborax Illrocciep @uopeHIB! s BIKY 0b1ee
IIpU3HAHHE TOTO, UTO OHA JIeJIaeT CBOIO PabOTy BO 0J1aT0 CBOUX COBpe-
MEHHHUKOB. XOTs ee TEKCTHI TPYAHO YUTATh, MHTEPIPeTaTOphl brbsimy,
MPOYTH UX, CTAHOBATCS «00JIee MyAPBIMU U 3/IPABBIMU»5°.

ITepesoo ¢ anzauiickoz2o Anexcanopa Kvipaexcesa
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